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Mr. BENAMINBENNET's 


IRE NIC UM. 


Mir. Benner's Firſt PROPOSITION, is this, 


H A T every Man, that has the uſe of 
his rational Faculties, and pretends to 
any Religion, is bound to employ his 
Thoughts about it, in order to under- 
ſtand its Principles, Doctrines and 
Rules, Pag. 6. | 

ANSWER. 

SzEt1inG ſome hold, that every man may be ſaved 


by the Law or Se& which he profeſſeth; and accord- 
ingly ſome truſt for Salvation in a meer natural, and 


deride all reveal'd, Hey z or look upon it as an un- 
neceſſary Thing: And lecing ſome, who pretend to 
own a 1 Revelation, are yet willing to reſt in a 
bare human Probability as to the Truth of it, and ſo 
have no divine Certainty of any Thing reveal'd in it; no, 
not of the great Object of Worthip himſelf, God the 
Father, Son, and Holy Ghoſt ; I look upon this Propofi- 
tion as very imperfect, containing nothing in it, but what 
a qe or a Mahometan may actually perform: And 


Y therefore, for the Uſe of Chriſtians, I add, as a neceſ- 
A ſary Supplement to it, this great Truth, That every 
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A 2 Chriſtian 
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Chriſtian Man is bound t9 Seek and get full Perſuaſion, 


Reſolution, and Eſtabliſhment in the Knowledge of the 


true Religion. For, {ecing Religion is true or falſe, it 
is abſolutely neceſſary: that we certain) know what our 
Religion is, leſt we ſhould fall in with thoſe that are of 


a falſe Religion, who glorify not the true God, or 


lorify him not as Gd. 

Now, what is the true Religion? I anſwer, 'The 
Chriſtian Religion alone; that, and no other, is the true 
Religion. By that, and no other, is the true God glo- 
rify'd, and enjoy'd as ſuch. This, and no other Reli- 
gion, is a Life of Godlineſs in Chriſt Jeſus our Lord. 
And therefore, this is the Religion we muſt not only 
employ our Thoughts about, in order to underſtand it, 
but labour to be eſtabliſhed and confirmed in it. There 
mult not only be a ſearching, but a» acknowledging of 
the Truth, which is after Godlineſs. The very Heart 
muſt be knit unto all Riches of the full Afturance. of 
Underſtanding, to the Acknowledgment of the Myſtery of 
God, and of the Father, and of Chriſt. Every Man is 
to be fully > in his own Mind, rooted and 
built up in Chriſt, and eſtabliſhed in the Faith. This 
is neceflary, leſt any Man ſhould ſpoil us through Phi- 
+2315 Bai vain Deceit. Upon our Clearneſs in Reli- 
gion depends our Conſtancy in it: For whilſt we are 
dark and doubting, and come to no Certainty, ſo long 
we are in Danger of being beguiled, and eternally ruin- 
ed. That which is halting is quickly turn'd out of the 
Way. They, that are unſtable and wavering, are eaſi- 
ly carried about with every wind of Doctrine. Unſet- 
tled Souls, ſuch as are ever learning, and never come to the 
Knowledge of the Truth, are ſoon ſeduced. Therefore, 
nothing is of greater Importance to us, than to be firmly 
eRabliſh'd in the Knowledge of the Chriſtian Religion; 
and have a Certainty of the Truth of its Doctrine. Be- 
tievers may be infallibly certain, (and it is their Sin and 
Shame if they be not) that the Holy Scriptures of the 
Old and New Teſtament are the Word of God ;. and 
that, as ſuch, they are an infallible Rule of Faith and 
Obedience. They are infallibly certain, that it is their 
Duty to believe whatever God in his Word enjoins 
them to believe, and to do whatever he there commands 


them to do. There is no one T hing, as a learned Dr. 


lays, 
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ation is neceſſary; 
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ſays, we know more certainly, than that there is none 


other God but one; and yet Believers may be as certain, 
that God the Father, Son, and Holy Ghoſt are that One 


God. They are certain, that God the Father is a ne- 
ceſſary Being, ſelf exiſtent, abſolutely eternal, the Moſt 
High God: And they are as certain, that the Son and 
the Holy Ghoſt are both of them the neceflary Being, 
ſelf exiſtent, abſolutely eternal, the Mpſt High God, as that 
God the Father is ſo; becauſe they are the one and the 
very ſame God thathe is. O that we may live up to this 
Certainty-! And in every Thought, Word, and Work 


give God the Father, Son, and Holy Ghoſt the Glory 
due to his great Name! Alas! how unbecoming is it, 


for any Man, much morea Miniſter of the Goſpel, to 
{peak or write any TO that may abate the Certainty, 
or obſtruct the Increaſe of Knowledge in theſe moſt 
weighty Points! And yet Mr. Bennet only ſays, that 
ſome Knowledge of Chriſt is neceſſary, in his Offices and 


Mediation, and of the Paraclete, p. 6. But ſurely, not 


only ſome pews of Chriſt in his Offices and AMedi- 
ut ſome Knowledge of him in his 

Nature alſo. And not only ſome Knowledge of Chriſt, 
and the Holy Spirit, is neceflary, but ſo much Know- 
ledge as is — to convince us, that we ought to be- 
lieve in, and worſhip and obey theſe Two Perſons, leſt 
we believe in we know not whom, and worſhip and 
obey we know not what. For ſuch as our inward Senti- 
ments of God are, ſuch will be our internal and exter- 
nal Worſhip of. him. Religion being founded upon 
F Light and Knowledge in the Mind, Cock 

as that Light and Knowledge is, ſuch will our Religion 
be. If our Knowledge be indiſtinct, dark and confuſed, 
fuch will our religious Performances be. And therefore 
I was 5 that Mr. Bennet, ſpeaking of the Three 
glorious Perſons, ſhould ſay, p. 97. Tis not neceſſary, that 
we know particularly their effential abſolute Perfections, 
and their Relations one to another; tis enough that we know 


their Relation to us, and what Offices they ſuſtain, &c. 


This appears to me a very dangerous Aſſertion. What! 
Is it not neceſſary to know that God is a neceſſary, eter- 
nal, independent Being? That he is a Being of infinite 
Wiſdom, Power, Holineſs, Juſtice, Ga and Truth? 
Is it not neceſſary to know that the Father, Son, and 3 
1 e | 0 
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Ghoſt are the one, true and Moſt High God ? If it be 


not neceſſary to know their Relations one to another, 


then thoſe Scriptures are unneceflary to be known, 
which hold out to us God the Father as the Father of. 
Chriſt, and Chriſt as the proper and only begotten Son 
of God the Father: Yea, when Chriſt calls God his 
Father, and tells us that he and his Father are One, tis 
not neceflary to know whar he means thereby, to wit, 
whether Chriſt, as he is one with the Father, is an in- 
created or a created Son. Upon this Notion, that we 
need not know their Relation one to another, it looks 
as if the Deſcription of the Believers God, that he is 
one God the Father, is too long by one Half ; and that, 
when are commanded to believe that Jeſus is the Son of 
God, its no matter at all, whether we know him to be 
ſuch a Son of God as is very God, or ſuch a Son as 
is a meer Creature, or have no Idea at all of the Son 
of God. How can it be enough to know their Rela- 
tion to us, unleſs we know what they are in them- 
ſelves? Can we know that Chriſt ftands in the Rela- 
tion of a Saviour to us, unleſs we know that he is able 
to ſave ? And how can we know that he is able to ſave, 
unleſs we know that he is very God and very Man in 
One Perſon? How can we know that the Holy Ghoſt 
is or can be the Sanctifier, and Comforter of God's 
People, unleſs we know him to be omnipreſent, om- 


niſcient, omnipotent, and the like? Tis certain, God 


has not only revealed the Relation he ſtands in to us, 
in his Word; but his eſſential abſolute Perfections al- 
ſo; And is that part of divine Revelation not neceſſary 
to be known? The Lord never did an unneceſſary 
Thing, and yet he hath been pleas'd to make known 
himſelf to his People, by declaring to them his infi- 


nite Perfections. When God would encourage Abram 
to walk before him, and be perfect, he declares to him 


his infinite Power, or All-lufficiency ; I am the Almigh- 


ty God, ſays he, Ger. xvii. 1. When Moſes defired to 
know the Name of God, not only for his own Sup- 
dort and Comfort, but alſo to ſatisfy the People of 7 
rael, God gives him in a very brief, but full Account, 
of his abſolute Perfections, in theſe Words, I am that 
J am, Exod. iii. 14. When blefſed Jeſus ſaw John, 


the Divine, falling at his Feet as dead, he makes 
known 


TY _ 

| known to him his Eternity, to revive and chear him 
up; Fear not, ſays Chriſt, I am the firſt and the laſt, 
Rev. i. 17. Certainly, it is the Knowledge of God's 
efſential Perfections, ſuch as his Omnipreſence, Omni- 
ſcience, Almighty Power, infinite Juſtice, and Holineſs, 
and Goodneſs, and the like, that deters from Sin, 
quickens unto Piety, and comforts in Time of Affſiction; 
and therefore it is a Knowledge far from being unne- 
_ eellaty, © Fett _ 


2. Mr. Seunet's Second PR OP. 3 
As all are bound to think about Religion, it is impoſ- 
ſible they ſhould think alike; but their Thoughts will 
unmavoidably iſſue in different Sentiments and Opinions, 
in a great many Particulars relating to the Religion 
they Frofæſ, . 1. „* n re 
„„ ANS W RN 
I Traxx Leave to put this Propofition in other 
Words, thus; T hat if all Chriſtians are bound not only 
20 think about, but to be well ſettled in the Chri- 
ſtian Religion, it is pofſible, yea probable, that they will 
think alike ; that their T houghts will certainly i/Jue iu 
the very ſame Sentiments and Opinions, in a great ma- 
ny Particulars, yea, in all fundamental Points relating 
0 the Religion they profeſs. This Propoſition is ground- 
ed upon plain Texts of Scripture z it is true, in Mat- 
w_ of Fact; and it is impoſſible it ſhould be other- 
wile. 1 | BE | 
I. IT is grounded upon ſuch Texts as theſe, where 
we are exhorted to ſpeak he ſame 'T hing, -----and to 
be perfectly joined together in the ſame Mind, and in 
the ſame Fudgment. I hat wwe ſtand faſt in one Sbi- 
rit, with one Mind, ſtriving together for the Faith of 
zhe Goſpel. That we be like minded; and of one Mind. 
Of the ſame Mind in the Lord. T hat we may, with 
one Mind and one Mouth, glorify God, even the Father 
of our Lord Feſus Chriſt. * T be Multitude of them that 
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believed were of one Heart, and of one Soul, Acts 
IV. 32. 5 . BIT "i 
| 5 Tris Propoſition is true in Matter of Fact. 
True Chriſtians 7 — wa been of one Mind in ma- 
ny, yea, in all the great Points of Religion. Innume- 
rable Multitudes, even 'Thouſands upon Thouſands, have 
agreed herein, Many Differences there may be, and 
often are, in leſs neceſſary Points; but in the Subſtan- 
tials of Religion there is a bleſſed Harmony. Whatever 
Doctrine there is, the Knowledge whereof, and Afﬀent 
evhereunto is ſimply neceſſary unto Salvation; in this 
all, who ſhall be ſaved, do firſt or laſt moſt unanimouſly 
agree. However, all ſincere Chriſtians do agree in all 
Fundamentals of the. Chriſtian Faith ; and have a. vir- 
tual Belief of all the other Points. f And this is evi- 
dent, from the Harmony of the Confeſſions of the Faith 
of the Chriſtian and reformed Churches in all the 
chief Kingdoms, Nations and Provinces of Europe; 
as you may ſee in Corpus Confeſſionum. There you 
have the Helveric, French, Engliſh, Scotch, Belgic,and the 
Poliſh Confeſſions. There you have the Confeſſion of 
the four Cities, to wit, of Strasburg, Conſtance, Mem- 
Mmingen and Sindan. And there you have the Augn- 
ſtan, Saxon, Wirtemburg, Palatine, Bohemian or Wal- 
Aenſian Confeſſions, There is alſo the Conſent, in Faith 
and Religion, between the Churches of Greater and 
Leſſer Poland and Lithuania; the Baſil Confeſſion; 
and the Confeſſion of Cyril, Patriarch of Conſtantinople, 
inſcrib'd, the Oriental Confeſſion of the Chriſtian Faith. 
We may take further Notice here, that the latter Con- 
feſſion of Helvetia is ſubſcrib'd by all the Miniſters of 


the Churches of Chriſt therein; as you may ſee in the 


End of the Preface to that Confeſſion. ** Hence tis 
manifeſt an happy Agreement there is in the great 


Truths of the Goſpel by the godly Learned. 


— * P 


+ Mr. Nathaniel Taylor's Diſ- 


* Bp. Reynolds's Works, p. 1070. 
* Subſcripſerunt omnes 


courſe of Faith in Jeſus Chriſt, p. 3. 


_omnium eccleſiarum Chriſti in Helvetia miniſtri, qui ſunt Tiguri, 


Bernæ, c. 
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3. Le is impoſſible; it ſhould be otherwiſe. f. Be- 
cauſe, God hath promiſed this unto his People. 7, fays 
God, 941. giue you owe Heart and Way, Jer. xxxii. 39, 
Lzek. xi. 19 2+" Becauſe Faith is One, Eph. iv. 4. 
3. Becauſe the End of the Miniſtry is to pring 50 the 
Duity of Faith, Eph. iv. 13. 4. This is what our 83 
viour prayed for; that his People might be mage Fe 
fekt in One, Joh. xyii. 23. 5: Becauſe the Work of 
(rod, upon the Hearts of all | Believers, is ſubſtantially 
One, and the very lame. Conver/ion, or Regeneration, 


25,the ſame in every one, without any Difference, lays 
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be Sum of, Me.. Berners Third/PR O P is; | 
Tua r iris the undoubted Duty e all Chriſtians to 
think and judge for themſelves in Matters of Religion; 


and, taking the Scripture for their only Rule, to profeſs, 


= 
8 ; 


believe and pr. attiſe according to the. Light and Convui; 
ction of their on; Minds, p. uy TE 13 — 8 
15. e TLONSS5 
Ax p therefore, that every Man may be an happy 
Judge in his own Cauſe, and eſpecially in a Cauſe of 
iuch. vaſt Importance, as the Cauſe of Religion is, he 
ſhould: confer} ©2272 7+ 2 07 eo 
I. TRHAT no Man can think or judge aright in Mat- 
ters of Religion, who is altogether irreligious, or utter= 
ly void of all ſaving Knowledge and Grace. A dark, 
dead Soul, a Soul under the Power and Dominion of 
ſinful Luſts and Ignorance, cannot diſcern Truths neceſ⸗ 
fary to Salvation. Nay, the Fx ixds arlewr©, or Soully 


Man; a Man full of his Reaſon, and rational Argu- 


ment; a Man given to the Study of Wiſdom ; a Man 
Oy furniſhed with the moſt excellent Endow- 
ments of Nature, and rarely cultivated with all kind of 
human Learning; yet, whilſt he is graceleſs, he is not 
only ignorant of, but an Enemy to, God and the. 
Truths of God. Such learned Men as the Apoſtle. 


r n 


* Mr. Firmin's Real Chriſtian, . 17 
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ſputers of this World, theſe, not one of them, nor all 
of them joining their Wit and Wiſdom together, can 
of themſelves underftand or know the Truths of the 
Goſpel, or receive the Things of the Spirit of God. 
This the Apoſtle is Expreſs '1n,. T Cor. ii. 14. But the 
natiiral Man reteiveth not the Things of the Spirit 
Go#d, for they are Foolifhneſs unto him; neither can . 
know them, becauſe they are ſpiritually diſcerned. Hence 
tis plain, that a Man of Reaſon, and well skilfd in the. 
Exerciſes thereof, while he wants Faith, he cannot at- 
tain to a right pron of divine Truths, becau 
they are ſpiritually ' diſcerned. Mr. Polhill fays, the 
Apoſtle's 3 from this Text is, AI Man of Rea | 
fon, with the Goſpel Here him, cannot receive or know 
the Things of God. And here I would lay down, 
againſt the meer Rationaliſt, and Deſpiſer of Faith in 
this Caſe, this Aſſertion, 7 hat meer Reaſon, in its 
greateſt Strength and . higheſt Attainments, cannot, by 
any or all its Arguments, produce in any Man a fled- 
faſt divine Belief, that the Holy Scriptures are the Word 
of God. Or, That, that divine, | ſitpernatural Faith, 
evberewith we are commanded to believe the Scriptures 
to be the Word of God, neither is, nor can poſſibly be, 
the Effet or Produtt of meer rational Arguments. 
Without the effectual Illumination of our Minds, by 
the Holy Ghoſt, we can never in a due Manner be- 
lieve the Scriptures to be the Word of God. Bare 
external, rational Arguments may filence Men, that 
they cannot ſay, the Scripture is not the Word of 
God; nay, farther, they may force a kind of Aſſent or 
Acknowledgment, that the Scripture is the Word of 
God: And ſo they are of very good Uſe, and ought to 
be improv'd as ſuch ; but they cannot effe& in us a cer- 
tain divine Faith. There be many Arguments, ſays a 
judicious Divine, whereby a Man may be convinced, 
and forced to acknowledge, that the Holy Scripture is 
2:ndoubtedly the Word of God: (he mentions fix) But, 
ſays he, none F all theſe Arguments can undoubtedly 
perſuage the Heart, certitudine fidei, that the Holy Scri- 
pture, or any Doctrine contained in it, is the Word of 
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Precious Faith, p. 22. 
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1 M. 
God, till ue 5e rang br of Gul, "till the Holy Stirit of 
God have inawafdly certified and aſſured us of it. 
Another ſays, T here are Arguments many and ſtrong to 
force Men, that they. cannot tell how to anſwer, and to 
ſay the Bible is noi the Word of God; but no Teſtimony | 
but of the Spirit will convince them and convert them, 
ſo as to ſay ang believe that it is the Word of God. The 
aivine Afent of Faith can be built on nothing. but the 
Authority and, Teſtimony of God. f The Spirit of God, 
ſays Dr. Bates, is the alone kuſtructer of. the Spirit of 
Man in theſe (Goſpel) Myſteries, ſo as to produce a ſau- 
ing Belief of them.. The rational Mind, ſays he, may 
diſcern the: literal_Senſe of the Propoſitions in the Go- 
. and may yield a naked Ment to the Truth of them; 

ut, without ſupernatural Irradiation by the Spirit of 
Life, there can be no transforming and ſaving Know- 
ledge and Belief of them. And how ready ſhould we 
be to receive this great and neceſſary Truth, if we did 
but ſeriouſly confider ; V 

1. WRA T a dark, corrupt, blind Thing Reaſon is, 
without ſaving Knowledge and Grace; eſpecially in the 
Things of God. Our Minds are by Nature blinded, 
and we are not only dark, but Darkneſs it ſelt. We 
are expreſly told, in God's Word, that the carnal Mind 
is Enmity againſt God; that it is not ſubject to the Law 
F God, neither indeed can be. That the God of this 
World hath blinded the Minas of them which believe not, 
leſt the Light of the glorious Goſpel of Chriſt, who is the 
Image of God, ſhould ſhine into them. Unto the Unbe- 
lieving is nothing pure, and therefore not the Word of 
God, but ever their Mind and Conſcience is defiled. Un- 
to the learned Greeks, preaching Chriſt crucified was 
Fooliſhneſs. Me are not ſufficient of our ſelves to think any 
Thing as of our ſelves: Much leſs are we of our ſelves 
able to think our ſelves into a ſtedfaſt divine Belief, that 
the Scripture is the Word of God. Believers them- 
ſelves can do nothing without Chriſt ; much leſs can Un- 
believers, by the bare Strength of Reaſon, learn to be- 
lieve. Beſides, unſanQified Rents is perverſe, and re- 


— 


2 


 * Hilderſham, on Pſalm li. p. 698. + Caſpels Tentatior s, p. 223. 
Works, p. 139. N 
i B 2 | ſolutely 
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ſolutely bent againſt Goſpel Truths. When Paul diſpu; 


red in the Synagogue with the eas, certain Philoſo- 

hers of the Fpricureans, and of the Hoicks, encounte- 
red him : And ſome ſaid, What will rhis Babler ſay ? 
Other ſome, He ſeemeth to be a Setter forth. of ſtrange 
Gods; becauſe he preached unto them Jeſus, and the 
T7 .TOO EE”. 
2. We ſhould confider, how plain it is from God's 
Word, that it is Go# himſelf who enables us to believe 


and underſtand the Scripture. He, and He only, aſ- 


ſures us that it is his Word. It was the, Lord Jeſus that 
opened the Undenſtandings of his Diſtiples, that they 
might underſtand the. Scriptures, f They had been 
talking together, of all theſe Things which had hap- 
pened. They had been communing and reaſoning one 
with another, of the Things which were come to pals 
there in thoſe Days, concerning Jeſus of Nazareth. 
Yet, after all their Reaſoning, they were too ſlow of 
Heart to believe all that the Prophets had ſpoken. 
Their Hearts were ſhut againſt divine Truths, and ſo 
are the Hearts of all others, till Chriſt open them. 
Holy Flavel's Obſervation upon this Text is, That the 
Opening of the Mind and Heart, effectually to receive 
the Truths of God. is the peculiar Prerogative and Of- 
fice of Feſirs Chriſt. ** Tis the Lord by his Spirit that 
teacheth us all Things ; that guides us into all Truth. 


It is by the Vyction from the Holy One that Believers 


know all Things. Hence did David pray, Open thou 
mine Eyes, that I may behold wonderous I hings out of 
thy Law. Hence did the Apoſtle pray for the Ephe- 
fans, that the God of our Lord Feſus Chriſt, the Father 
of Glory, woulda give unto them the Spirit of Wiſdom and 
Revelation in the Knowledge of him: And that the 
Eyes of Heir Unaerſtanding be enlightened, that they 
might know cuhat is the Hope of his Calling, &c, And 
to God muſt we all pray, for Faith, and the Underſtand- 
* the Scripture; for theſe are the ſpecial Gifts of 
od. nt 
5 


2 


"* Aﬀts xvii, 17, 13. f Luke xxiv, 45, Works, 
Vol. I. pag. 40. 1 


2. Tris 


(HF, 
3. Tr1s is molt agreeable, to the Nature of e- 
cial, divine, ſupernatural Faith. It muſt needs come 
immediately from God, or it cannot be ſuch. Divine 
It is wrought in va, by the exceeding. Greatneſs of 
God's mighty Power. But if Faith be the Product of 
meer Reaſon, then it is f our ſelves, and is not the 
Gift of God, contrary to Eph. ii. 8. and Phil. i. 29. If 
Faith be the Effect of meer Reaſon, then either Faith 
is not Grace, or Reaſon is Grace, or elſe the Effect is 
of another and higher Kind than the Cauſe is, which 
is abſurd ; for 8 can give that which it has not 
in it ſelf. No Man can expect Grapes from Thorns. 
The Product will be according to that of which it is 
produced. If Faith be the Effect of bare Reaſon, 
then it ſtands in the Wiſdom of Men, and not in the 
Poier of God, contrary to 1 Cor. ii. 5. If Faith be the 

Product of human Reaſon, then it is but human and 
fallible : As Dr. Ower proves in that excellent Book of 
his, The Reaſon of Faith, p. 76, 17, 78. And an hu- 
man, fallible Faith can riſe no higher, than a Probabi- 
lity: Hence it is, that an aged Miniſter of Chriſt la- 
ments over our younger Brethren, thus; T here is an- 
other Thing, ſays he, which I am ſorry ] have occaſion 
to mention ; and it is this, that there are in this Nation 
Some younger Brethren, who deny that we can have an 
abſolute Certainty of the Truth of our Chriſtian Faith, 
and hold, that we have no more but a great Probability 
zhat our Chriſtian Religion is true; a Probability, cui 
poteſt ſubeſſe falſum, which may be falſe for any thing 
. 2ve can know to the contrary. * He goes on to ſhew the 
Danger of this Opinion, and ſays, 7 he Opinion, that 
we have no abſolute Certainty, but only a great Probabi- 
lity, baniſheth all divine Faith, properly jo called, out of 
zhe Church of Chriſt. * So that it is not Reaſon, but 
the Spirit of God by Faith, that gives us abſolute Cer- 
tainty of the 'Truth of the Chriſtian Religion. But Mr. 
| Bennet hints, that it is laying aſide all Modeſty, to bring 
it in as a ſort of an Objeffion againſt this Liberty of 
juagiug for our ſelves, that Reaſou,. in its preſent Weak- 


7 — 


* Mr. Lorimer's Di courſes againſt Deiſm, Poſtſcript, P. 83. 
N | eſe, 
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eſs, Darkneſs and Depravity, 75 niterly wnjit ig be 
Fudge in ſpiritual T hings, in the * ant ſublime 
oftrines of Religion. And will Mr. Henner's Modeft 
allow him to ſay, that it is a fit Judge in c IM 1 


be a 


— 


Is it Reaſon, or an higher Gift, whereby ſome come ti 

know the Myſteries of the Kingdom of Heaveti, while 
others know them not? Hear what Dr. Owen ſays, 7 bat 
among all the falſe and foohiſh' Tmaginations, that even 
Chriftian Religion was attack'd or diſturbed wit hal, 
there never was any, there it none more prinicibus that 
this, T hat the Myſteries of the Goſpel are ſo eupuſed umd 
the common Reaſon and Underſtantling . of "Men, as that 
they may know them, and comprehend them in an uſe- | 


ful Manner, and according io their 1 "evithout the 


effeftual Aid and Afeſtance of the Spirit of God. But 


Mr. Bennet asks, Muſt we receive Religion ait hout 


judging of it at all: A's. No. If not, muſt we not 
Ted by ſuch Faculties as we haue? No doubt of it; 
by the beſt we have. But natural Faculties, confider'd 7 
barely in themſelves, are incapable Judges of the My? 
ſteries of God. They muſt be ſavingly enlighten'd, and | 
have the ſpecial Aſſiſtance of the Holy Ghoſt, before 
they can paſs a right Judgment on divine 33 T 
Does not Goda bimſel appeal to our Reaſon, in his Tranſ- 
actions with us? I think he does not, in thoſe Things 
that are above the Sphere of Reaſon. Ts nor Reaſon 
the very Medium, by which he conveys his Mind and 
Will to us, in the Revelation he has made to the World? 
No: For Reaſon, of it ſelf, can convey nothing to us 
that is above Reaſon. I think the Finger of God, or 
his bleſſed . is the great Medium, by which he 
conveys the Knowledge of his Mind and Will to us, in 
the Goſpel Revelation. But Mr. Bennet ſays, T has 
Reaſon is the Diſcerner of our Rule. I ſuppoſe he 
means the divine Rule, the Word of God. Let Dr. 
Bates anſwer this; When tis brought, that is natural 
Reaſon, from the narrow Sphere of Things ſenſible, to 


contemplate the Immenſity of T hings ſpiritual and ſuper- 


h——_— — 


* Cauſes, Ways, Cc. p. 10. + Flavel's Works, Vol. I. 
pag. 114. 2 
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When a C * 
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wore its 18 e and is turned i into Darkeſt 
5 55 Dar! Eneſs cannot diſcern Rules. EY 
"xx, * N h=reupon, we may Fomiger, that it 11 the 


| are 'P 42 'zhe Believer, and he only, t a 
6 10. Hot 680 


and Jutge right in Matters of Reli | 
ue have 15 15 1 N g 5. 
5 rightly take in lupernat Trut 8, or lavin 05 
erg d one Th Jie in God 2 W rd, 'The Eye o a 


enn 


Underſtand ing muſt be enlighten'd, the Mind infiruQed 
0 


150 taught of God: The whole Sou jperalheg with 
05 ious "Ability, before we can ſavingly D ang 
anding, or renewed Mind, 7 5 g piritual- 
„and 57 Faith, and actuated or mins Thin d = = Holy 
of pure 02 . 
He that is F (peritlat W 10 bs lebe Py 15. 
III. I 1 from the Propofition, a 1 


in with Sofp A Truths. So that the new C 

ture in the Sou), 2 ffiſted Nane S] Pirit hy hots 

12 per Judge in Matters of Religion. The ne 800 
hoſt, certain) judges beſt in Points of Faith. As 

Reaſon i is P58 10 Judge in Things, of: meer Reaſon ; ſo 

Faith is 


particular Church may admit, 0 58 to admit; ho 


74, or caſt out M her Communion auhontſoe ver ſhe pleaſes. 
e Chriſt finds any Heron, Ro Peak 
himſelf to her Communion, groſsly ignorant, erronequs, 
or ec In his Life and Converſation, ſhe may, 
ſhe muſt refuſe ſuch an one. And when any Perſon in 
the Church errs, or turns Heretick in the Judgment of 
the Church, or immoral, the Church is in Conſcience 
oblig'd to caſt out ſuch an one, be he the Paſtor, or 
any other Member. She muſt reject her Paſtor, as well 


4 as any other, when he turns Heretick or wicked. And 


to deny this Liberty to any Church, is the worſt of 


* Impoſition and Perſecution: For this would be. to oblige 
7 RH to hear. on the Lord's Day, which Day ſhould. 
well redeem'd, what they believe and find, from {ad 


Experience, is not only inconſiſtent with their Edifica- 


tion and Conſolation ; but alſo, what breeds inexpreſſible 


Diſturbance and Trouble in their Hearts, and tends: di- 
rectly to their eyerlaſting Ruin. That Time is cer- 
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nenn n "fg Jas 3 \s 5 Arz 1 Wenne 
tainly ill, = it,” ſpent, that is ſpent." in hearing the 
Godhead of Ch 


Zodhead ot rift and the Holy Ghoft run down, Can 
there Rane be a more wicked Imipoſition or Perſecu-. 
tion, than to oblige or force 4 Congregation to hear 


& «& » 


ſuch 4 Miniſter, 'as*preaches up Chfiſt a meer Crea- 
mute, when. that Congregation verily believes he is the 
moſt High God, and depends upon him as ſuch for 
their Salvation? Can any thing be more perplexing, 

„„ ͤ e MII. OT ans 
or diſcouraging, t a Soul troubled for Sin, than to be 
oblig'd to hear one, who in preaching, denics that there 
ſs any ſuch Thing, as a proper SatisfaQtion, to the Fu- 
ice of God fot the Sins of Men, when he believes 
there is, and hopes for. Comfort thence? © This would 
be, to make Men Act againſt their own, Conſtiences, 
and inconſiſtent with their own Light and Underſtanding; 


to make Men Jay aſidę and ſet at nought thoſe very Goſpel- 
Truths they believe neceflary to Salvation, and ſo ſpend 
their Time in hearing Error and Lyes. And therefore its 
neceflary to withdraw Communion from ſuch. 0 Fer 
nonnce Communion with Hereticks, whoſe Principles are 
repugnant to the Chriſtian Faith, is the unconteſted Right 
and Duty of every Chriſtian Society; and it is moſt abſurd 


and ridiculous, to call the: Execution of this Authority, 


Violence and Perſecution : * ſays a very judicious Wri- 
ter. The ſame great Author ſays, I: 75 in the Power of 
Churches of every ' Denomination, to refuſe Communion 
with Hereticks, and they 'have a Right to judge for 
themſelves ooh are ſo © T herefore all Churches, wha Fre. 
ferve the Orthoaox * Chriſtian Faith, lie under an indi- 
Spenſible Obligation to exclude Heretitks, aud deny to 
them religious Fellowſhip ; which Duty, if carefully diff 
charged, might very much conaduce ro the Preſervation 
of the Soundneſs and Purity of Chriſtian Belief. t 
IV. Ir follows from the Propofition, T haz e rotp 
ticular Church has a Right to preſerve, defend, and pro- 
pagate what they believe im their Conſciences is Truth, 
by what innocent, ſpiritual Means they in their Comer 
ences judge beſt: And ſo has every Body of ' Miniſters 
or People. And then, what an invidious, uncharitable, 
ſenſeleſs Cry, was the Cry of Impoſition and Perſecution 
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as | 


Modern Arians-Unmask'd, f. 26. + Ibid. p. 31, ; 
: . . againſt 
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againſt the ſubſcribing Miniſters ! Did they do any thing 
in Subſcribing, , but what they, in their Conſciences, 
judged beſt? Beſt, to preſerve the greateſt and moſt 
neceſſary Truths in the Chriſtian Religion? To call 
this Impoſition and Perſecution, is to call Men's Think- 
ing and Judging for themſelves, which is every Man's 
unalienable 7 Impoſition and Perſecution. But 
hence it is evident, there are {till ſome in the World, 

that will call Evil Good, and Good Evil. Surely theſe 
faithful Miniſters of Chriſt deſerved other Treatment. 
For was it not owing to that their very Noble Mind, 
under the ſpecial Care and Providence of God, that 
the Diſſenters have, in ſome Meaſure, regained their 
dying Credit, in a Matter that laid neareſt their Ho- 
nour of any Thing whatever? Certainly, from that 
ſeaſonable Subſcription, the Arians, or New Scheme- 
Men, received a moſt ſhocking Blow. And many, who 
would have been pedling or huckſtering away the great 
Truths of Salvation, were ſtrangely damp'd, and per- 
fectly baffled by that publick Appearance, oo the Truth, 
of ſo many godly, learned Men. | 


To Mr. Bennet's Fourth P R O P. which is to this 
- Purpole, 


Tur all Chriſtians, notwithſtanding their Diffe- 
reuces in leſſer Matters of Religion, ought to avoid all 
Diſeords and Schiſms, and maintain Unity and Peace 
among themſelves, - 


I MosT heartily agree. And fincerely wiſh it was 
more in Practice with them all, than it is. O that 
there was more, far more, Peace and Unity among 
Profeflors, than there is! And O that, that Peace and 
Unity was built upon a right Foundation! And what 
is it that hinders? Why have we not Peace and Uni- 
ty? Does any thing more, or ſo much, hinder this, as 
the Zrrors and Here/res of this Day? Can Chriſtians 
unite and agree, with thoſe that root up the very Foun- 
darion of Chriſtianity ? Can they, or ought they, to 
unite with thoſe, that deny the eternal Deity of Chriſt, 
and the Holy Spirit ? Or can they look upon this as no 
Fundamental ? What ſort of Chriſtians are they that can? 
C 7 It 
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about the Object of Worſhip. Some 
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It is not leſſer Matters that Chriſtians fall out with their 
Neighbours about. Jo ſay fo, is a falſe Cry, and a vile 
Impoſition upon the common People. The Difference 
is about Things of the greateſt Moment in all Reli- 
gion. Some believe, that Chriſt and the Holy Spirit 
are the ſame God, with God the Father : Others deny 
it. Some hold, that there are Three Gods, One Su- 
preme, and Two ſubordinate : Others fay and believe, 
there is but One God only And accordingly they differ 
e that 
Chriſt has made a proper and full Satisfaction to the 
offended Juſtice of God: Others believe no ſuch thing. 
Theſe are ſome of thoſe Things wherein the Difference 
lies. And how can Perſons, who fo vaſtly differ in their 
Judgments, unite and be at Peace one with another ? 
How can they, who heartily believe Chriſt to be very 
God, and ſubmit to him as their ſovereign Lord . 
King, be caly and in brotherly Love with thoſe, who 
ungod him, and dethrone him, and make no more than 
a meer Creature of him ? What a wicked and traite- 
rous Miniſtry, in the State, muſt that. needs be, that 
would ſuffer their King not only to be eee 


ſpoken of, but his very Perſon and Life ſtruck at, an 


they eaſy and unconcerned? And ſurely they are no 
better, but every whit as ill a Miniſtry, in the Churches 
of Chriſt, who can fit {till and ſuffer King Jeſus to be 
blaſphemed, and, of a Saviour and King, made no Sa- 
viour, no King over the Church at all. May a State- 
Miniſtry hold a peaceable Correſpondence with Rebels, 
up in Arms againſt their righttul and lawful on 9 
Surely no: This is their Sin and Shame, and they juſtly 1 
deſerve to die for it. And what! may a Goſpel-Mi- 
niſtry amicably contederate with the moſt notorious Ene- 
mies of King Jeſus ? Is the Diſhonour of Chriſt, and 
the Overthrow of his Kingdom, leſs to be regarded, 
than the Diſhonour and Overthrow of an earthly ns 
and his Kingdom? We have lately been alarmed wit 

an horrid Plot, in Favour of a Popiſh Pretender ; but 
our Lord Jeſus, our great Mediator, bleſſed be his Name 
for ever! has, in his kind and merciful Providence to- 
wards us, made the Diſcovery of it. And we pray and 
hope, that he will effectually overthrow that abomina- 


ble Deſign, But then, let us have a care, that we ne- 
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ver ſpeak a leſſening Word of the glorious Name or Na- 
ture of Chriſt; leſt a worſe Thing come, than ever eame 
et! I mean the Settling of Arianiſm among us. And 
if Arianiſm, which is Atheiſm- begun, ſhould once ſettle 
amongſt us, as God, of his infinite Mercy, forbid it 
ſhould, what can we expect, but every evil Thing to 
ſettle with it 2 What can we think, but that Mahome- 
taniſm, or rank Atheiſm, will come in as a Flood upon 
us ? Certainly we run the dreadful Riſque of forfeiting 
our Wing, our Religion, our Country, our All, by our 
ſphemies againſt Chriſt and his Holy Spirit. 
As ever we defire the inexpreſſible Bleſſings of a Chri- 
ſtian and Proteſtant King, and of the Chriſtian and Pro- 
teſtant Religion to be continued unto: us, let us labour, 
by all Chriſtian Means, to baniſh the damnable Doctrine 
of Arianiſm from among us. 8 


Mr. Bennet's Fifth PR O P. 


TE enly poſſible Way of preſerving Unity and Peace 
among Chriſtians, in their Variety of Opinions and 
Sentiments, and different Meaſures of Attainment, is 
Charity and mutual Forbearance. Or, that mutnal Cha- 


= rity is the only poſſible Expedient and Means of Peace. 


ANSWER. 


 Onr v poſſible Expedient? That's a Miſtake : Be- 
cauſe he bimſelf finds ſomething beſides. He ſays, 
P- 99. T hat Catholiciſm is the certain and only palſi- 
ble Way of Peace and Union; and in that Catholicitm, 
he mentions uniting in Fundamentals, as what belongs 
to the only poſſible Way of Peace and Union. If mu- 
tual Charity is the only poſſible Way of Peace ; then 
uniting in Fundamentals is not neceſſary thereto. - But 
if, in order to Peace and Union, we mult both unite in 
Fundamentals, and exerciſe mutual Charity alſo, then 
mutual Charity is not the only poſſible Expedient and 
Means of Peace. For my part, I take to this latter 
Way ; that not only mutual Charity, but alſo, and in 
the firſt Place, there ought to be uniting in Fundamen- 
tals: For Love cannot be lovely, without Truth. Nei- 
ther is it a Covenant of. Peace, but of War againſt God, 
„„ 8 2 when 


li a? 


when Agreement in Fundamentals is excluded. here 
can be no Syneretiſm, or Accommodation, ſays Biſhop 
REVNOL PDS, where the Differences are in Points de- 
ſtructive to the Foundations of Religion, and againſt the 
very Eſontials of Faith, Worſhip and Obedience. As 
it is the Truth we mutt receive in Love; fo all thoſe 
that believe the Truth, and walk according to it, we 
mult, and we can moſt freely, receive in Love, and live 
in Union and Peace with them. But, for a clearer Un- 
derſtanding of this and the next Propoſition, I ſhall 
ſhew; 1. What true Chriſtian Charity is. 2. To whom 
it ought to be extended. 3. Say ſomething about 
Fundamentals. ür OR EO by | . 
I. War true Chriſtian Charity, or Evangelical 
Fl, Love, is. I cannot better deſcribe it, than in the Words 
#008 of the great Dr. Owen : t is, ſays he, a Fruit of the 
ji Spirit of God, an Effect of Faith, whereby Believers 
being kmt together by the ſtrongeſt Bonds of Affection, 
upon the Account of their Tntereſt in one Head, Feſus 
Chrift, and participating of one Spirit, do delight in, 
| value, ang eſtcem each other; and are in a conſtaut Rea- 
= dineſs for all thoſe regular Duties, whereby the temporal, 
bl ſpiritual, and eternal Good of one another may be pro- 

| 

| 

' 


moted. F Hence it is evident, that no Unbeliever has 
any true Charity, or Love, in him at all. He may talk 
great Things of Charity, and Peace, and Forbearance ; 
but all is an hollow, falſe, and wicked Cry : For he 
knows nothing at all, what Chriſtian Charity means. 

| T he Holy Scriptnre is moſt plain in this Point, ſays Mr. 
| | HILDERH SAM, that ne Man hath any true Charity in 
108 him, but he only that is truly regenerate. Il And, I 
"i. think, according to Mr. Benner, none has this Charity, 
but ſuch as hold Fundamentals: For, he ſays, if Perſons 
don't hold the Fundamentals, they are not Chriſtians, 
. 59. And, to be ſure, they that are no Chriſtians, 
Live no Chriſtian Charity at all. So it is plain, Deiſts, 
Socinians, Arians, as welas all other immoral, wicked 
Perſons, are ſuch as have no Charity at all: And yer, 
what a Nollie do they and their Abettors make about 
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Charity, Charity; as if they were the only Men who 
had put on Charity; yet here is a moſt charitable Gen- 
tleman denies them to have any ſuch Thing. And cer- 
tainly he is in the right: It is that bleſſed, lovely Grace, 


that only true Believers have. , 
II. To whom Chriſtian Charity ought to be extend- 


ed. I anſwer; To all true Chriſtians or Believers. To 


all the faithful Followers and Diſciples of Chriſt. Or, 
as Mr. Bennet ſays in his Sixth Propoſition, This Chari- 
15 is to take place, and be extended towards all the Mem- 
bers of the Chriſtian Peculium and Church, that retain 
the Fundamentals of Religion, and appear ſincere in the 
Prattice of it, p. 50. None, as he ſays, p. 51. wwho err 
in the Fundamentals, either of Faith or Practice, have 
any Right to the Charity, Peace and Communion of the 
Church. So that Believers muſt exerciſe their evange- 
lical Love one towards another. Brotherly Love can on- 
ly be extended towards ſuch as are Bebthied in Chriſt; 
and to theſe it muſt be extended. 'This is plain, from 
ſuch Texts as theſe, A new Commandment I give unto 
you, that ye love one another; as I have loved you, that 
ye alſo love one another. By this ſhall all Men know 
that ye are my Diſciples, if you love one another. Be- 
loved, let us love one another? for Love is of God, See 
that ye love one another, with a pure Heart fervently. 
Above all Things, have fervent Charity among your 
ſelves. * This, as Mr. Bennet well ſays, is evident, 
from the Nature of the Thing, (the contrary would de- 
ſtroy the Diſtinction between the Church and the World, 
the Kingdom of Chrift, and Kingdom of Satan; defile 
the Temple of God, pellute the Ordinances, and ruin the 


Diſcipline of the Goſpel) and tis confirmed by many ex- 


preſs Teſtimonies of Scripture, Tit. iii. 10. 1 Tim, vi. 3, 
5. 2 Joh. ver. 9, 10, 11. 1 Cor. v. 11. #. 51. We mult 
love the Perſons of all Men, with a common Love; 
with a Love of Benevolence 3 even thole that are our 
Enemies. But true Believers, and ſincere Lovers of 
Chriſt, and they only, are to be loved with a ſpecial, 
complacential Love. Brethren in Chriſt, and- they only, 


muſt exerciſe brotherly Kindneſs one towards another, 


a 


Joh. xiii. 34, 37. 1 Joh. iv. 7. 1 Pet. 24, WY 
| exchange 
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exchange all friendly Offices, and have actual Commu- |? 
nion, in the ſame Ordinances and Worſhip of God, one 
with another. They muſt be ſuch, as continue fel aſt 
in the Apoſtles Doctrine, if they would continue in Fel- 
lowſhip, and in breaking of Bread, and in Prayers, 
Acts ii. 42. But leſt we ſhould differ about who is, 
1 and who is not, a Believer: About who they are, and 
1 who they are not, that retain the Fundamentals of Re- 
ilgion. I ſhall, . 
10 III. Say fomething about Fundamentals. And here 
1 indeed lies the Pinch of Mr. Jennet's Sixth Propoſition. 
„ Confuſion here, makes Confuſion all over our Faith and 
3k Obedience. Unfair Dealing here, makes all our other 
| Performances, though never ſo plauſible, very unfair and 
"Ft dangerous. To wrap up Fundamentals in dark, ambigu- 
| | ous, or equivocal Expreſſions is mean and baſe. Here 
i we muft he particular and determinate, and not amuſe 
| 0 the Reader with general, indefinite Aſſertions, as the 
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Manner of ſome is. Mr. Bennet, by what he ſays, 
* P. 54, 55. would affright any Man from meddling about 
bit. Fundamentals ; but this is our Help, that he Pimſelc 
h ik notwithſtanding what he ſays, has condeſcended to give 
1 us a Sketch of them. In p. 57, 58. he gives us an Ac- 
. count of ſuch Articles, as, he ſays, may be reckoned 
1 among the Fundamentals. Among the Fundamentals! 
| How many more has he behind? Here is, as I reckon, 
3 Eleven or Twelve. Had we them all, we could tell bet- 
. ter what to ſay of them. As to theſe we have, IWwiſn 
he had put down the great Article of the Reſurrection 

of the ſame Body, in more expreſs Terms. And that, 
that Fundamental, That God treats with Sinners upon 
Terms of Faith and Repentance, had been better word- 
ed: For though it is moſt true, that Repentance from 
dead Works, and Faith towards God, are Fundamen- 
tals; yet, I think, they are not ſo, as Terms upon 
which God treats with Sinners: At leaſt, this is not evi- 
dent from God's Word. Had Mr. Bennet laid down 
the Ground-work of Faith and Repentance, to wit, the 
great Work of Regeneration, or Converfion, as a Fun- 
damental, it would have been better in my Thoughts. 
The great and neceſſary Doctrine of Chriſt's Satisfaction 
ſhould have been more fully expreſſed. But that Ar- 


ticle, which Mr. Pennet explains very badly, and ex- 
5 | | prefles 
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prefſes uncertainly, is this; T hat there is but One God, 
and yet that there are T hree Perſons, Father, Son, and 
Holy Ghoſt, to whom the Scripture aſcribes Divinity. 1 
ſay, of this Article he explains it very badly; for, accord- 
ing to what he ſays of the Three Perſons, Father, Son, 
and Holy Ghoſt, in p. 95. it is 1 to me, that he 
holds, that they are Three diſtinct Eſſences or Beings, 
which I take to be a very bad Explanation of the One 
God: And ſo far from being a fundamental Truth, that 
it is a groſs Error. The latter Part of this Article, that 


there are Three Perſons, Father, Son, and Holy Ghoſt, 
to whom the Scripture aſeribes Divinity, is uncertain, 
as to the Meaning of it. He may mean by it, either 
more or leſs, than the Arians mean, when they mention 
the Divinity of Chriſt. The worſt of Hereticks, both 
X Arians and Socinians, will aſcribe Divinity to Chrift ; 


and fo, no doubt, would ſubſcribe to this Article of Mr. 


Bennet. He knows, well enough, in what a mean de- 


3 grading, blaſphemous Senſe the Arians, or New 
Scheme-Men, uſe the Word Divinity, when applied to 
XZ Chriſt. V hiſton ſeems to take it ill, that any ſhould ſay 


he denies the Divinity of Chriſt ; and yet, tis plain, he 
takes Chriſt to be no more than a made God. Some 


of them will ſay, that Chriſt is God by Nature; and, 
at the ſame Time, deny his abſolute Eternity, and ne- 
ceſſary Exiſtence. And, why did not Mr. Benner di- 
Ringuiſh himſelf, in this Article, from ſuch Hereticks, 
as Arians and Socinians are? Why did he not tell us 
what he means by Divinity, ſeeing this is a Word that 
they will uſe, who aſcribe no proper Divinity to-Chriſt, 
or the Holy Ghoſt at all. Does he mean by it neceſſary 
Exiſtence ; or, the abſolute, eternal Deity ? Does he 


mean the One, infinite Godhead, or divine Eſſence? 
Does he mean, that the Son and the Holy Ghoſt are the 


very ſame, moſt high, living and true God, that God 
the Father is? And that they are equal in Power and 
Glory ? If he means this, why does he not ſpeak out ; 
and tell us the Truth plainly ? If he means not this, 
why does he not ſpeak out, and tell us the blaſphemy 
lainly ? Equivocating, and ſculking in the Dark, in 
atters of ſuch Moment, is very mean. Beſides, to 
tell us, we muſt extend our Chriſtian Charity to ſuch as 
retain the Fundamentals of Religion : But how m—_ we 
| now 
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know who theſe are, if they deal in Words of a double 
Meaning, as he docs ? Certainly, they that deny the 
abſolute eternal Deity, and the neceſſary Exiſtence of 
the Son and Holy Ghoſt ; they that deny the Son and 
Holy Ghoſt to be the One, only, living and true God, 
that the Father is, are no Objects of Chriſtian Charity. 
They are Hereticks of the groſſeſt Kind. They are no 
Chriſtians, but Overthrowers of the Foundation of the 
Chriſtian Faith. He that denieth the Deity of Chriſt, 
denieth his Effence ; and he that denieth his Eſſence, de- 
nieth Chriſt, and is no Chriſtian. * A Man that main- 
zains the Arian Principles, can no more be really a Chri- 
tian, than a dead Body can be really a Man, when the 
Soul, a conftirucnt, eſſential Part of that Species, is ſe- 
parated from it. F Theſe are the Perſons that muſt be 
excluded our Chriſtian Communion and Charity ; and, if 
they had any Senſe of Religion upon their Conſciences, 
they would exclude themſelves. Theſe are the Perſons 
we muſt not receieve into our Houſes, or be familiar 
with. Theſe are ſuch as Dr. Calamy ſpeaks of, when 
he ſays, 7 hat ſhould any, in our Time, arrive at that 
Height of Malignity, as to pour Contempt on Chriſt aud 
his Doctrine, we ought to be cautions of keeping up Fa- 
miliarity with them, &c. Il | 


What is concluded in Mr. Beunet's Seventh PR OP. is. 


Tram 10 impartial, ſincere Inquirer after Truth 
ever did, or ever ſhall, err in Fundamentals, p. 59. 


EXPLANATION. 

HE RAE you muſt take ſpecial Notice, what Mr. Ben- 
net means, by an impartial, ſincere Inquirer, elſe you 
may foully miſtake. I underſtand, that he means one 
who is favingly enlighten'd, and renewed in the Spirit of 
his Mind : Such an one as has his Loins girt about with 
Truth ; and whole Sincerity is a godly Sincerity ; ſuch 
as, 1. Flows from 7he ſpecial Grace of Gd; 2. As bears 
the Fruits of Righteonſueſs; z. As brings forth theſe 
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* Baxter's Abr. Hiſt. Counc. p. 48. + Modern Arians Un- | 
mask'd, p. 49. Il Sermons on the Trinity, p. 420. 
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| lency, and yet denies t 


God 


Creatures, and deny all Goſpel-Ordinances, 


= 
: 3 4: As, in its Fruitfulnels, aim 
at he . Praiſe and Glory of God, Phil. i. 10, 11. This 
take to be the Sincerity of Mr. Beunel's ſineere Inquir- 
r. The Deſct he e gives of him, and} the Texts 
e builds his Diſedurſe upon, ſeem to me to matifeſt 
this. And of this, and no other Inquirer, is thé“ Con- 


cluſion true.” I mean, He is not an impartial, ſincere 


Inquirer after Truth, who reje&s divine Truth, After a 
fair Propoſal of it * him. He who has the Holy 
Scriptures, and the 15 of diſcovering their Excel- 
| denies the divine Authority of them, or 

that they are | Se by n of God; ſuch 
a Man, let his Pretences tg” Sincerity be what they will, 
he certainly is an unfincere, wicked Man, a Man of an 
evil Conſcience, and unholy Life: For he denies and 
rejects the Only Rule of Faith and Obedience. He de- 
nies and rejects he Blood that purges the Conicience 
from dead Works, and the Spirit that cauſeth us to 
walk in God's Statutes, and do them. To talk of an 
accepted Sincerity, or of any one's being taken into 
s ſpecial Favour, who has the divine Revelation 
offered to him, but rejects it, is to talk impioufly: 
For, it is to arraign the infinite Wiſdom of God; as 
if he had made a Revelation of his Will, at the dear 
Expence of the Life of his only. begotten ' Son, for 


the Salvation of Sinners, and yet that Revelation not 
abſolutely neceſſary to the Salvation of any. If we 


make ſuch. as deny the Goſpel fincere good Men, we 


certainly make the very worſt of Men fincere, ood Men. 
We make Infidels, and Deſpiſers of the Goſpel as hope- 
ful for Salvation, as thoſe that believe and obey it. 
And fo they who reje& the Holy Scriptures, bla'phe- 
mouſly rank Chriſt and the Holy Ghoſt amongſt, meer 
it they be 


- 


but ſincere in doing fo, ſtand as fair for eternal Salvation, 


as they who fincerely believe in Chriſt, and difig -ntly 
oblerve Goſpel-Ordinances. If a Deiſt, , who. rejets the 
Holy Scriptures, may, after all that, be a good Man; 
becauſe of his declared Sincerity; Why may not an 
Atheiſt be a good Man, if he declare he is ſincere, 
as no doubt but he will, in denyins-the-Beino-of-a 
God? Before Men give way to ſuch fooliſh, and hor- 


ridly wicked, Tenets as theſe, let them ſerioufly con- 
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der That he that Bolieveth nor, is condemned alrea- 
ay. That the Wrath of God. abiges. op. him. T hat he 
is loſt. That he hath made God g Har. And that, 
except, we believe that Chriſt * all die in 
our Sins. There certainly is no other Remedy. It is 
Faith, or Death. We muſt believe in Chrif, or pe- 

riſh eternally. A Wee genious Author writes thus; 
No Man among us, ſays he, o whom the Goſpel is 
preached, can. be termed a true 'Fearer of God, if he 


be not alſo a Belicver on feſus Chriſt, - But if a Man, 
to whom the Goſpel is preaghed, remain. an Unbeliever, 
* he is. not a true Fearer. of.. God; for if he was, De 
i evoruld kiſs the Son in Obedience to his Command: He is vt 
8 a true Worker of Righteouſneſs ; for if. he was, he avo¹ 
„ | avork this Work of God, ſubmitting. #1110 the Law of 


1 

1 | . e DIAS lt 35:9 
Wk God: He is not acceptediof God; but re tei by him: 
105 And, for all the Works of Righreoufucſt that he may 
I! in pretend to, and value himſelf upon, he ſhall periſh for 
88 ever ; and the Wrath of God, which now ſmokes againſt 
1 him, vill. break forth into a devouring Flame. that 
| | 
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Mr. Bennet's Eighth PROP. is to this Purpoſe. c 
Tuar the not obſerving the Diſtinctiun, between 
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{ui Errors fundamental, and not ſftmaamental, --- has been | 
. the main Source of Animoſities au Schifins in the | 
if | | Church, from Age to Age, p. 62. gov 1 
11" # TO | _— | . [17 
T |. We W 06 
ut! By the Rule of Contraries, it follows, that the ob- 
08 ferving the Diſtinction, between fundamental and not 
149 fundamental Errors, will be the main Source of Uni- 
„ ty and Peace in the Churches of Chriſt. Here then 


is what we muſt obſerve with all poſſible Care, to wit, 
That fundamental Errors ſpring not up amongſt us. 
If we heedlefly ſuffer fundamental Errors to grow in 
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* Mr. Nathaniel Taylor's | Diſcourſe of Faith in Chriſt, Pag. 
217, 216, 
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the Church, we occaſion her Animoſities and Schiſms. 
If we filently allow of, ſtand neuter to, or connive at 
the ſpreading of fundamental Errors, we filently allow 
of, {tand neuter to, and conniye at the Ruin of the 
Churches of Chriſt. Therefore, as eyer we defire the 


Unity and Peace of the Churches of Chrift, wo nal 
oppoſe fundamental Errors, and labour to cruſh them 


in the very Bud. We muſt, to or utmoſt, endeavour 
their utter Extirpation. Here is all our Hope of Uni- 
ty and Peace. When fundamental Errors creep in 
among us, there is nothing, but War and Rumours of 
War. This is the very Cale at this Day: Fundamen- 
tal Errors are got into the Churches of Chriſt ; and 
make diſtreſſing Work there; theſe Churches are, in 
ſome Meaſure, endeavouring to purge themſelyes of 
theſe Errors; and whoever puts not to a helping Hand, 
ſome way or other, may be reckon'd acceſſary to the 
Woe and Deſolation of theſe Churches... I think we 
may know who are Hereticks, from what Mr. Bennet 
ſays, p. 65. That Hereſy, is a malignant Error in 
ſome or other eſſential, fundamental Doctrine of Chriſti- 


anity. T he Heretick the Apoſtle mentions, Tit. il. 3, 


is ſaid to. be ſubverted ; * Holding ſome. Doctrine, or 
« Opinion, that ſubverteth the Foundation of the true 
« Faith; aß Hymeneus and Philetus, 2who denied the 
Reſurrection, 2 Tim. ii. 18. and thoſe that denied the 
Lord that bought them ; and ſo brought in damnable 


Herefies, 2 Pet. ii. 1. To be ſure then, of all others, 


they are Hereticks who deny the eternal Deity of Chriſt, 
and the Holy Ghoſt. And theſe are the reſtleſs Di- 
ſturbers of our {/rae! at this Time. And whilſt ſuch 
as theſe are in her, who are maſt notorious Enemies to 


her, ſhe can never have either Unity or Peace. Cer- 


tainly denying Chriſt to be the Moſt High God, is to 
deny the Lord that bought them, in the worſt Senſe : 
For how can Souls be bought, and ſaving Grace and 
lory be purchaſed for them, without an infinite 
rice or Value? And how could Chriſt pay down ag 


infinite Price, unleſs he was an infinite Perſon; and fo 
the Moit High God ? Therefore, they that deny Chriſt 


to be God, in the proper Acceptation of the Word, 


are ſuch Hereticks as bring in damnable Herefies, 


And, notwithſtanding all that Mr Bennet ſays to ban- 
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ter the Art of Heretick-making ; yet he makes Here- 
ticks as well as others; and muſt therefore be as 
bad as thoſe that hereticate Perſons erring fundamen- 
tally; unleſs he be worſe than theſe, and will not he- 
reticate them, though he has done it. This Eighth 
Propoſition, if it have any Meaning in it, makes a Di- 
ſtinction between fundamental Errors, and fundamen- 
tal Truth; and conſequently between Erroheous Per- 
ſons, and thoſe that are Orthodox. For what Diffe- 
rence is there, between ſaying a Perſon errs fundamen- 
tally, and that he is erroneous? Or, that ſuch a Per- 
ſon holds fundamental Truth, and that he is orthodox ? 
And, if there be little or no Difference here, how 

comes it, that Mr. Benner does, with ſo much Vehe- 
mence and Sharpneſs of Stile, inveigh againſt the Di- 
ſtinction of O7rhodox. and Erroneons? He calls it an 
znvidious, uncharitable, and ſenſeleſs Diſtinfion ; and 
ſays, it dinectiy tends to ſuppreſs the Truth, &c. p. 45. 
J ſee no more Envy, or Uncharitableneſs, and no leſs 
Senſe in it, than in his own Aſſertion, that ſome err 
fundamentally; if he will allow, what he neceſſarily 
ſuppoſes, that ſome hold fundamental Truth. It is true, 
there is no Diſtinction, or Propofition, but it may be 
abuſed. The Arians and Socininns may aſſume to 
themſelves the Word Orthodox; yet, for all that, they 
are certainly Hereticks : For they err in, or hold what 
is contrary to, the fundamental Doctrines of Chriſtia- 
nity. And there are, bleſſed be the Lord! ſome or- 
thodox ſtill, ſome who ſpeak and teach aright ; or what 
is agrecable to the Oracle of Truth. This Diſtinction 
of orthodox and erroneous appears to me to be grounded 
upon the Word of God; upon thoſe Places that expreſ- 
ly diſtinguiſh between Truth and Error, and ſpeak of 
Jound Doctrine, and Error, and Hereſy ; and our know- 
ing the Spirit of Truth, and the Spirit of Error, 
The Scripture ſpeaks of ſome that err, that live in 
Error, and are led away with Error: And why may 
not ſuch as theſe be called erroneons Perſons ? Gn the 
other hand, we are told, in God's Word, . of holding 
faſt the Form of ſound Words ; of a ſoumd Mind : And 
why may not ſuch Perſons as do ſo be called orthodox, 
or found Perſons ? I think we ſhould be unwilling to 
pul! down this Diſtinction of orthodox and erroneous, 
| | | leſt 
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leſt that ſhould make way for pulling down the other 
Diſtinction of good and bad Men. If our Mouths muſt 
be ſtop'd in Reference to the one; why not in reſpett 
of the other? If we may not ſay, there are ſound, or 
orthodox, and erroneous Perſons ; why may we lay there 
are holy and wicked Men? What muſt we ſay? Muſt 
we ſay, that all are ſound and good Men, let them be- 
lieve and live as they liſt? This looks like the Aim of 


ſome Men; eſpecially thoſe, who can call them ſincere 


good Men who reject the Scripture.” _* bit 


TEE main Stroke in Mr. Benner's Ninth PR OP. 
and what he dictates under it, is 70 determine, what 
are not Fundamentals. And here. he had large Scope 3 
but he turns ſhort: And, after a ſmooth Harangue'or. 
two againſt the Arians, and New Scheme-Men, he falls 


| foul upon Fundamentals themſelves. He is ſo very 


nice, and trims ſo neatly, that he ſpoils all, and cuts in- 
to the Quick. His Drift ſeems to be, to turn, and turn 
again, till he has turned real Fundamentals into no Fum 
damentals at all. He ſays, p. 76. ſpeaking of the Do- 
ctrine of the Trinity, That he can't think it (the diſput- 
ed Part) has the Importance of a Fundamental. Men, 
ſays he, may be equally ſincere, equally pious and good, 
ang equally accepted of God, notwithſtanding their diffe- 
rent Sentiments in this Controverſy. He goes on and 
lays, Nor is it plain enough to paſs for Fundamental; 
ror eaſy enough to be underſtood, nor clearly enough re- 
vealed. You ſee he is bold and poſitive enough here: 
But, after all this Poſitiveneſs, let us take heart, and 
look over it again. He ſays, I can't think it, meaning 
the diſputed Part of the Doctrine of the Trinity, has 


the Importance of a Fundamental. And yet it is moſt 


evident, that the diſputed Part of this. Doctrine is, 
whether Jeſus Chriſt, and the Holy Ghoſt, be the One 
only living, and Moſt High God ; the very ſame God 
that the Father is. By the Arians, or New Scheme- 
Men, it is expreſly ſaid, T har the Son is not Self-exiſtent, 
rot neceſſarily exiſting; that the Father alone is Self- 
exiſtent, underived, unoriginated, independent, a ADE 
oF NONE, &c. That the Holy Ghoſt is one of thoſe Be- 
ings, brought into Exiſtence by the Power of the Son of 
Goa, in Subordination to the Mill and Power of 5 Fa- 
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her; and that he is not God at all. Dr. VTatenlaud. 
has demonſtrated, Nine ſeveral Ways, (and more he 
ſays might be added) from their own Writings, that 
the Abettors of the New Scheme make God the 955 6 ai 
fo the Holy Ghoſt of conrſe) as very a Creature as eve 
aid Arius, or Eunomius, or any Arian whatever. So 
that it cannot be denied, but the diſputed Part of 
the Doctrine of the Trinity is, whether the Son and 
the Holy Ghoſt are the ſame ſelf-exiſtent, neceffary Be- 
ing, that the Father is; whether they are the ſame, true, 
roper, and Moſt High God, that the Father is. Tho? 
this is not all that is diſputed about the Trinity, yet this 
is the main, and what is moſt diſputed about it. There- 
fore, when Mr. Bennet ſays, he can't think it (the di- 
5 Sputed Part) has the Importance of a Fuudamental; his 
* Meaning muſt be, Hat it is not a Fundamental, or ne- 
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ö 0 ce//ary ro Salvation, to believe, that Feſus Chriſt, and 
108 the Holy Ghoſt, are the ſame God, that Ged the Father 
Tha 2s ; Or, that they are infinite, eternal, and unchangea- 
10 3 ble, in their Being, Wiſdom, Power, Holinefs, Juſtice, 
1 Goodneis and Truth, as He is: That it has not the Im- 
| {UE portance of a Fundamental, to believe, that the Son, 
1 and the Holy Ghoſt, are as truly and properly God, as 
* the Father is. But what can be of greater Importance 
0 to us, than to know whether the Object of our Wor- 
1 ſhip be God or a Creature? We worſhip Chriſt and the 
1 Holy Ghoſt, as well the Father; is it not neceſſary to 


know whether, in ſo doing, we worſhip One God only, 
or One God and Two Creatures ? Is it not neceſſary to 
know whether, in the conſtant Courſe of our Worſhip, 
we are Idolaters or not? Is it not of the laſt Importance 
to know whether we, who are baptized into the Name 
of God the Father, Son, and Holy Ghoſt, be baptized 
into the Name of one God only, or of two Creatures 
allo? Whether we are obliged, by our baptiſmal Vow, 
to ſerve two Creatures all our Days, equaily with the 
living and true God! Is it poſſible, that any Thing can 
be of greater Conſequence, to thoſe that lay the whole 
Streſs of their Salvarion on Chriſt, than to know that he 
is very God, as well as very Man? For, if he be not 


— 


* S pplem ent to the Caſe of -Arian-Subſcription, p. 21. 


God, 


t 


* e 


| God, he 


Sie are loft, and muſt periſh for ever. Is it not neceſ; 


Can apy Thing be of greater Concern, to the Glory of 
God, th: 


5555 2, of that Book, he ſay Ys 1 1. 75 


# 


truc and proper Godhead of the Holy Ghoſt ; it is as 
1 to believe that, as it is to believe, that we are 


is as neceſſary to believe the eternal Deity of the Holy 


[327 

Spirit, as it is to believe that any are or can be born 
again of him, receive holy Fruit from him, or have 
Communion with him, or with the Father and the Son 

by him ; for certainly all this is the Work of Him who 
is God, and no other. In a word, it is as neceſſary to 
believe, that the Holy Spirit is truly and properl God. 
the One Moſt High God, as it is to believe that the Ho- 
ly Scriptures are the Word of God : For *tis certain the 
Holy Spirit was the Author of them; Holy Men of God 
ſhake as they ure moved by the Holy, Ghoſt. There- 
fore, if the Holy Ghoſt be God, as moſt certain he is, 
then the may Scriptures are the Word of God. But 
they who blaſphemouſly hold, that the Holy Ghoſt is 
but a Creature, do make the Holy Scriptures the Word 
of a Creature, and no more. Who ever would be ful- 
ly fatisfied, of the Importance of the Doctrine of the 
proper Godhead of the Holy Spirit, let him read ano- 
ther ſubſtantial Book of the above-mention'd Author. * 
Further, I would fain know what Point in all the Chri- 
ſtian Religion is neceflary to be believed, if the true and 
proper Godhead of the Son and Holy Ghoſt be not? If 
this be not a Fundamental, what is ? Let that be ſhown. 
This ſeems to me to be as neceſſary, or of as great Im- 
ortance, as any one of thoſe Fundamentals Mr. Bennet 
120 reckon d up; which belongs purely to the Chriſtian 
Religion. Is it not as neceſſary to believe, that Chriſt 
is very God, as that our Acceptance with God is thro' 
him? Is it not as neceſſary to believe, that he is God, 
as that he is our only Maſter in Religion? Or, that 
Chriſt is able to ſave us, and bring us to Heaven, as 
that there is an Heaven? But Mr. Bennet ſays, The 
Aiſpute Part of the Doctrine of the Trinity is not plain 
"enough to paſs for a Fundamental; not ealy enough to 
be underftocd, nor clearly enough revealed. But I an- 
ſwer, and ſay again, that the diſputed Part is, whether 
the Son and the Holy Ghoſt be truly and properly God, and 
this he cannot deny; nay, he confeſſes it, when he lays, 
that Dr. Clark's Scheme, which he knows is diſputed, 
ſuppoſes a ſort of an intermediate Being, that is neither 
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The Holy Spirit a Divine Perſon; by Mr, Gry/e. 
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God nor a Creature, but ſomething between both. Now 
1 ask, Is it not plain enough, and ealy enough to un- 
derſtand, and clearly enough reveal'd, that Chriſt is 
truly and properly God, when he is expreſly called, 
in God's Word, Zehovah; the Lord of Hoſts himſelf s 


the Lord God of Iſrael; God, without any Reſtriction 


He who is over all, God, bleſſed for ever ; the great 
God; the true God, and Eternal Life; the Firſt and 
the Laſt; the Lord God of the Holy Prophets? Whar 
can be more plain and clear, or more eaſy to be un- 
derſtood, than theſe Expreſſions? What Words can be 
invented, to expreſs the true and proper Divinity of 
Chriſt more clearly to us, than theſe, that he is he 
true God; the great God; the Lord God of Iſrael, &c. 
Is it not more eaſy to believe, that the Holy Spirit, 
by theſe Expreſſions, means that Chriff is rhe great and the 
true God, than to believe that he means 0 ſuch Thing; 
but the quite contrary, that he is no God at all, pro- 
perly 8 ? Is it not eaſy to believe, that Chriſt 
is the Moſt High God, when the Spirit of God tells us, 
that he is Zehovah, the mighty God ; and that He 1s 
over all, God, bleſſed for ever ? Is it not eaſier to be- 
lieve, that Chriſt is he Firſt and the Laſt, when he 


| himſelf ſays fo, than to believe that he is not the Firſt 


and the Laſt, but a ſecond, derived, dependent Being ? 
When the Holy Scriptures aſcribe thoſe Names, Ti- 
tles and Properties to Chriſt and the Holy Ghoſt, which 
are peculiar and eſſential to the moſt High God; when 
the Works of Creation and Salvation are given to them 
both ; when that divine Worſhip, which the Scripture 


appropriates to the one living and true God only, is, by 


Scripture-warrant, given to Chriſt and the Holy Ghoſt ; 
whether is it eafter, after this, to believe that Chriſt 
and the Holy Spirit are infinktely inferior to God ; 
no Creator, but Creatures only, and ought not to be 
worſhiped at all? Or, that 3 two RE toge- 
ther with the Father, are the One Moſt High God, 


the only Creator and Saviour, and ſole Object of Wor- 


ſhip? He who can deny, after reading the above- named 
Texts, that the proper and true Divinity of Chrift is 


clearly enough revealed to be a Fundamental, may, in 


my Thoughts, deny that any Thing in Scripture is a 
Fundamental. For I would ask ſuch an one, what oy 
| E Truth, 


[ 34 ] 
Truth, what other Point, in all God's Word, is 
more clearly laid down, than that is? I take this to 
be as clearly revealed in Scripture, as any one of Mr. 
Bennet's Fundamentals, or as any one of thoſe Things 
which he ſays are clearly revealed there, concerning 
the Doctrine of the Trinity, and which he reckons up, 
P- 94, 95, Cc. He that can put a contrary Senſe upon 
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5 ſuch Texts, as are above-mentioned, and ſay they hold 
"i forth no ſuch a Thins, as that Chriſt is the One true 
| God, ſhould confider, whether he does not thereb 
„ moſt ſadly diſparage the Word of God, make it, wit 
1:18 the Papiſts, a Noſc of Wax, and give a plain Occa- 
F | fion to Men to leſſen their Eſteem of, and Venera- 
Wi tion for, the Holy Scriptures. Let ſuch an one ſeri- 
1 ouſly think on what a learned Dr. ſays, among other 
1 Things, Now to ſee Men that profeſs to make the Bible 
„ their Rule and Standard, offering ſuch open Violence to 
15 the plain Declarations which often there occur, concern- 
„ ing the Son's Deity, as 75 aone by many from Day to 
11 Day, has, in my Apprehenſion, Aone as much as any 
5 one J hing that could b& mentioned, to bring the Scri- 


ytures (which, in thoſe Mes wherein Religion has been 
in the moſt thriving State, ſhave been treated with ſo 
much Reſpeft) nnder a genfral Contempt. * And ſeeing 
Mr. Bennet is for having Men to go through our Con- 
gregations, with a proper Number of Queries in their 
Hand, let him begin, and if he does declare that, after 
ſtrict Examination, none of the plain Declarations in 
Scripture, of the Son's proper Deity, do convince them 
that he is the One true God; but, that ſtill they be- 
lieve he is a Creature : I am perſuaded it will be 
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5 proved, that they have been taught the Bible back- 
i Mn. Bennet goes on, to touch lightly upon the Arian- 

1 Scheme ; he ſays, I can't be fundamental, p. 77. No, 

1 God forbid it ſhould. Who ever ſaid it was, or main- 
Wo tain'd it to be ſo, but Hereticks? But why did not Mr. Ben- 
WM net tell us, that it is ſo far from being a fundamental Truth, 


that tis no Truth at all; but a fundamental Error, a grofs 


ENF OE — 
— 
— 


* Dr. Calamy's Sermons on the Trinity, p. 161, 162. 


bal. 


I 
blaſphemous Hereſy? He ſays, it wants Evidence ſufficient 
ro entitle it to a Place among Fundamentals, &c. p. 77. 
Wants Evidence ſufficient ! But why ſo low, why ſo fa- 
vourable in Oppoſition to that horrid Error, which not 
only wants Evidence ſufficient, but has no Evidence at 
all ; not the leaſt Ground in all God's Word, but ex- 
preſly contradictory to much. of it? This Error is found- 
ed upon. nothing but filly Objections, ſophiſtical Cavils, 
and blaſphemous Quibbles. He ſays, 7 he Scripture- 
Characters of the Son, viz. The true God, the mighty 
God, the great God, &c. furniſh ſuch Arguments againſt this 
Hypotheſis, as requires more Skill in Criticiſm to anſwer, 
than moſt. Chriſtians are Maſters of. But, though he 
grants theſe Texts furniſh Arguments againſt this Hy- 
potheſis, yet he does not ſay, that they plainly prove 
Chriſt to be the Moſt High God, the very God that 
the Fatheris. Nor yet, 2. does he grant them to be plain 
Arguments - againſt this wicked Hypotheſis; but that 
they may be Arguments againſt it when they are cri- 
ticiſed on; elſe what needs ſo much Criticiſm in the 
Anſwer? 2. Does he think there are any Chriſtians 
Maſters of ſo much Skill in Criticiſm ; or, if he pleaſe, 
of ſo much Contradiction to God's Word, as to deny 
_ that theſe Texts are a plain Proof of the true and pro- 
per Deity of Chriſt ? 1 

IN the next Place Mr. Bennet, p. 18, 79. hints, that 
Dr. Clark's Scheme is not eaſy and plain enough to be 
the wn th, ay Matter of every Chriſtian's Belief. For. 
he ſays, It ſuppoſes a ſort of an intermediate Being, that 
7s neither God nor a Creature, &c. But for the Honour 
of bleſſed Jeſus, and the Sake of precious Souls, he had 
done well, if he had ſhown, as he might, that that 
pitiful Shift, of an intermediate Being, has neither 
Divinity, Philoſophy, nor common Senſe in it. How 
comes it, that a , 756 of ſo much Learning and Know- 
ledge as Mr. Bennet is, ſhould ſay, T hat for a Being, 
derived and dependent, to be the Suliject of infinite Per- 
Jections; to have them reſiding in them as his Proper- 
lies, 25 not very intelligible, at leaſt to ordizary Capact- 
7105? When, I hope, he believes it is not intelligible at 
all; neither by ordinary nor extraordinary Capacities. 
I am perſuaded, that he himſelf, with all his Capa- 
city, can never make it very intelligible ; No, nor in the 
if 2 2 ; leaſt 
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leaſt intelligible, to any Men of good Senſe and 
Learning. | | | 

MR. Bennet advances to attack the orthodox Faith, 
as it is expreſſed in the Firſt Article of the Church of 
England, and in the Afdembly's Catechiſm. In the 
Article it is thus, Ia the Unity of the Godhead there 
be Three Perſons of One. Subſtance, Power. and Eter- 
nity; the Father, the Son, and the Holy Ghoſt. In the 
Catechiſm thus, TJ here are Three Perſons in the God- 


| head, the Father, the Son, and the Holy Ghoſt 5 and 


theſe T hree are One God, the ſame in Subſtance, equal in 


Poder and Glory. He lays, p. 79. this Scheme, as he calls 
it, is attended with very great Diffculties; and that 


en Men come to explain it, they run into different 
znconſiſtent Hypotheſes. Thus would he make a Bug- 
bear of the greateſt and moſt neceſſary Truth in all the 
Chriſtian Religion, by frightening Men from believ- 
ing it a fundamental Point ; becauſe of the very great 
Difficulties that attend it, and the inconſiſtent Hypo- 
theſes Men run into in their Explanation of it. As he 
did before deny this Doctrine to be plain enough to 
_ for a Fundamental, when he denied the diſputed 
art to be ſo: So again here he evidently denies it 
to be a Fundamental; for he ſays it is attended wth 

very great Difficulties ; but he ſays a Fundamental muſt 
be plain anda eaſy. What does he own then, when he 
at length condeſcends to own, p. 92. That ſomething 
of this Doctrine is of very great Moment, and may be 


called fundamental, to believe in the Father, Son, and 


Holy Ghoſt and Subjeft our ſelves to theſe T hree glorious 
Perſons as reſpettively concerned in the Work of our Re- 
demption, with a ſutable Conduct of Life, is our pra- 


ctical Chriſtianity ? I ſay, what is it he owns here? 


Does he own, that the Father, Son, and Holy Ghoſt, 
are the One Moſt High God, of one and the very 
fame undivided Eſſence, or Nature? And that this is 
a fundamental Truth? If he does, he contradicts what 
he had ſaid before; where he ſaid, the diſputed Part 
had not the Importance of a Fundamental ; for this is 
the diſputed Part: And alſo, where he ſays, it is at- 
tended with very great Difficulties. If he does not 
own here, that the Father, Son, and Holy Ghoſt, are 
the One Moſt High God, then this Aſſertion is both 
| | e cgre- 


3 1 
egregiouſly guileful and erroneous: For how can we 
believe in, and ſubject our ſelves to, the Father, Son, 
and Holy Ghoſt, except they be the One living and 
true God ? For believing in, and ſubjecting our ſelves 
to them, is worſhipping of them; but we muſt worſhip 
God only. 5 | IEEE 
The next Thing I would take notice of, under this 
Ninth Propoſition, is, that moſt material Queſtion, Mr. 
Bennet mentions, p. 84. viz. Whether the divine Eſſence 
ana Nature be one and the ſame in all the Perſons, 
ſpecifically or numerically, i. e. Whether the T hree 
Perſons have one Efſence in Number, or Three E, 
ſences of the ſame Kind and Perfection: The former 
is the Truth, and he owns that it is aſſerted by moſt, 
at leaſt, of the Moderns. The latter, that they have 
Three Eſſences of the ſame Kind and Perfection, is 
an Error; and, according to my Apprehenfion, a very 
roſs one. Yet, as I one; flap Mr. Bennet, 'tis what 
e holds: He ſays, p. 94, 95. ſpeaking of the Three 
divine Perſons, that he reckons them really diſtinct Per- 
ſons, i. e. ſays he, diſtin intelligent Agents. By diſtinct 
intelligent Agents, I underſtand that Mr. Bennet means 
diſtinct Eſſences, Natures, or Beings: Becauſe he op- 
poſes his real Diſtinction to an Identity, or Sameneſs 
of numerical Eſſence; and becauſe, quoting Dr. Ma- 
terland, ſaying, Each divine Perſon is an individual 
7ntelligent Agent ; by which, ſays Mr. Bennet, one would 
think he allows of a Diſtinction of Eſſences and Na- 
tures: I hope then, that when Mr. Bennet himſelf ſays, 
that they are Three really diſtin intelligent Agents, 
he will give any body leave to think or ſay, that he 
allows, yea aſſerts thereby, a Diſtinction of Eſſences and 
Natures. Before I come to the Arguments againſt this 
Error, or Hereſy, I would mind Mr. Zenner, 1. That 
we mult. caſt out of our Schemes all ſuch Terms and 
Definitions, as the Scripture doth not furniſh us with, 
and are not found in the Doctrine, as it ſtands in 
Scripture. Pag. 94, Now where does the Scripture 
furniſh us with theſe Terms, in Reference to the di- 
vine Three, that they are really diſtinct intelligent 
Agents? Not but we may uſe Words that are not in 
the Scripture, and expreſs the Senſe of the Scripture 
by them, But I would have Men, that make 4 
| an 
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381 
and Canons, to keep them themſelves. 2. Mr. Sen- 
net is here ſpeaking of what is clearly revealed in 
Scripture, concerning the Doctrine of the Trinity: But 
where, in the Scripture, is it clearly revealed, that the 
Three divine Perſons are really diſtiuct intelligent 
Agents, or diftintt Hſſences? z. Mr. Bennet, p. 94. 
is here ſpeaking of that in which there's an Agreement 
among Chriſtians : But is there an Agreement among 
Chriſtians, that the 'Three Perſons in the Godhead are 
Three Eſſences? How proves he this, eſpecially, ſince 
he himſelf owns, that by moſt, at leaſt of the Moderns, 
it is aſſerted, that the Three Perſons have all but One 
numerical Eſſence? What are moſt, at leaſt of the Mo- 
derns, no Chriſtians ? I believe he does not mean to al- 
ſert they are; but why does he leave his Expreſſions ſo 
unguarded as may import it? The Point to be proved is, 
That the Three Perſons in the ſacred and ever-blefſed 
Trinity are not Three diſtinct Eſſences, Natures, or Be- 
ings. Or, That there are not Three diſtinct Eſſences in 
the One true God: But One Eſſence, or Nature only. 
The Arguments are briefly ſuch as follow. 

I. Becauſe God is moſt Ferfeftly and infinitely One, 
BERNARD and others ſay, he is Uni//tmns, moſt One. 
There is, there can be no other Being ſo much One as he; 
nay, his Unity or Oneneſs infinitely exceeds all other Uni- 
ty, and muſt needs do lo; becauſe he is an infinitely per- 
fect Being. But if God be conſtituted of Three Eſſen- 


ces, he is not ſo much One, as one Soul or one Angel is. 


Certainly our Idea, of One ariles from the Oneneſs of 
the Subject, and not from the Plurality of it; one Soul 
is more One, than two would be, ſuppoſe them united; 
and one Angel, than two: So one divine Eſſence is more 
One, than three divine Eſſences are One. The more 
One the Being is, the more perfect is its Unity. To 
found Unity upon a Plurality of Beings is to deſtroy its 


very Nature, which lies in being undivided in it ſelf, and 


divided from every other Thing. When two or three Eſ- 
ſences are united, there may indeed be a Union, but 
Unity is quite confounded, yea loſt in a number of Uni- 
ties; for the Three Eſſences, or Beings, ſuppoſed to be 
in the Godhead, are each of them zum, verum, & 
bonum. Now which of theſe Three Unities does diſtin- 


guiſh God from every other Being? Or there is a fourth 
f Dnity 


[39] 


Unity in God; and if fo, what is that Eſſence, or Be · 


ing this Fourth Unity belongs to? | | 

qt. Becauſe it overrhrows rhe Simplicity of God; Three 
Eſſences, or Beings, cannot poſſibly make up a Being ſo 
fimple and fingle, as that Being is, which is but One 
infinitely ſimple Eſſence. Biſhop Uſher ſays, That 
Simpleneſs or Singleneſs in God, is an efſential Property 
in God, whereby every T hing that is in Ged is God him- 
elf. * And therefore it is impoſſible there ſhould be 
Three Eſſences in God; unleſs we run into this Abſur- 

dity, that each of theſe Eſſences diſtinctly confider'd is 
God himſelf; and then God himſelf is Three Gods 
themſelves. It is ſaid, we are ſure that God hath not, 
by his Word, taught us to aſcribe to him univerſal ab- 
folute Simplicity. Though that ſhould be granted, yet 
ſurely there is a difference between univerſal abſolute 
Simplicity, and a Compound (I can call it no other) of 
Three Eſſences. Though God ſhould not be abſolutely 
fimple, yet it does not follow, that therefore he is no 
more {imple than a Being conſtituted of Three Beings. 
God undoubtedly is void of all Compoſition, and ſurely 
then of that which is of a Thing and a Thing. But it 
is plain to me, that God is abſolutely fimple, that abſo- 
lute and omnimodous Simplicity belongs to him ab/trafÞ- 
ly conſider d; becauſe he is ahſolutely and infinitely per- 
fe. Now abſolute Perfection can but reſide in One 
Eſſence, elſe there would be more Eſſences than One 
abſolutely perfect, and ſo more Gods than One. When 
it is objeCted againſt the Simplicity of God, that there is 
a Plurality in him, it is granted, J hat the Objection holds 
where there is a Plurality of Fences, Beings, or Things, 
but not where there is only a Plurality of Subſiſtences. 
In the Divine Nature, tho there be a Trinity, therefore 
a Plurality of Subſiſtences, or Perſons, yet there is but 
One Efjence. F Os 
III. The ſuppoſed Three diſtinct Eſſences, either are 
each one of them ſelf-exi/terr, - all-ſufficient, abſolutely 
eternal, and infinitely perfect; or he is not: If he is, 
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= Body of Divinity, p. 35. + Norton's Orthodox Evange- 
liſt, pag. 6. | | | 
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then each of them is truly and properly God. For this 
is a juſt Notion of God, that he is a /elf-exiſtent, all- 
uſficient, eternal, and infinitely perfect Being. So this 
Notion brings in Polytheiſin, and that of the groſſer 
ſort, as is obſerved by a judicious Divine; So that, ſays 
he, ſuch a ſpecifical Unity of the Father and the Son 
avould inaced ctfettually confute Dr. Clark, and the Arian- 
Gentlemen. But it would deliver the World from one 
groſs Error, by bringing in another as bad, if not worſe z 
2t h,, drive out Arianiſm, by introducing a grofer ſort 
of Polytheiſm, han was ever owned by the wiſer ſort of 
Heathens. * If no One of theſe Three Eſſences is /ſelf- 
exiſtent, all-ſuffcient, eternal, and infinitely perfett, then 
it is impoſſible they ſhould conſtitute God ; nor ought 
they to be worſhipped at all. If one of them be infi- 
nitely perfect, and the other not ſo, then God is com- 
>ounded of infinite and finite; which is infinitely abſurd. 
f might here ſhew the Abſurdity of this Notion from all 
the divine Attributes, but I ſhall confine my ſelf to one 
only, and that is God's Infiniteneſs, whereupon I argue, 
If God be infinite, he cannot be Three or Two Eflen- 
ces or Beings ; but he is infinite, ergo. The Minor will 
not be denied. 'The Conſequence of the Major is evi- 
dent, becauſe there cannot be more infinite Beings, or Eſ- 
ſences, than One. But two infinite Beings, ſays Dr. 
Caramy, there cannot be, becauſe either they one of 
them will include the other, aud ſo the included muſt 
needs be finite 3 or it would not extend tothe other, and 
fo it ſelf world not be infinite, f One, ſpeaking of two 
ſupreme independent Principles, ſays, *T 7s the very ſame 
* n Reſult and Conſequence, as ſaying Two _ 
lute Infinites ; and he that ſays Two had as good ſay Ten, 
or Fifty, or any other Number whatſoever. Nay, if 
there can be Two eſfjentially diſtinf abſolute Infinites, 
there may be an Infinity of ſuch abſolute Infinites ; that 
is as much. as to ſay, none of them would be an abſo- 
lute Infinite, or that none of them all would be properly 


——_— 


* / _— » — 


— 


* Lorimer's Scripture-Demonſtration, &c. p: 8. + Sermons on 
thr Trinity, p. 233. | NE | tr 


and 
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And really infinite ; for real Infinity is ſtrict ani abſolute 


Infinity, and only that. * And if the Three Eſſences, 
or Natures, which are ſaid to conſtitute God, are not 
infinite, then they are but Creatures. 
IV. The Three diſtinct. Eſſences, of Father, Son, and 
Holy Ghoſt, which conſtitute the One God, have, by 
their ſuppoſed Union, One and the very ſame Nature 
common to them all; or they have not : If they have, 
then it follows, not only that the Three Eſſences are 
One and the very ſame Eſſence, which is a plain Contra- 
diction ; but alſo; that each of theſe Three Eflences is 


Two Eſſences, being one Eſſence as it is God, and an- 


other Efſence as it is the Father, or Son, or Holy Ghoſt; 


But if they have no common Eſſence, or Nature, then 


God in no Senſe is One Eſſence, dx Being. 8 

V. Iz eachof theſe Three diſtinct Efſences, of the Fa- 
ther, Son and Holy Ghoſt, are the entire individual Hence 
of God when conceived together, then no One of theſe 
Eſſences, when conceived by it ſelf, as a diſtinct individual 
Eſſence, is God : For no one Conſtituent is the Whole, 
nor can be reckon'd' as ſuch in any Propriety of Speech ; 
ſo that hence it follows very clearly, that the Father, 
Son, and Holy Ghoſt, conſider'd as fuch in their diſtinct 
individual Efſences, are not God at all in any proper 
Senſe. What I build this Argument on is, the Words 
of a great Author, ſpeaking: of the Eſſences of the Fa- 


ther, Son, and Holy Ghoſt, he ſays, Each of theſe con- 


ceived by it ſelf are individual Eſſences; but conceived 
together, they are the entire individual Efſente of God. 
For there is but One ſuch Eſſence, and no more, and it can 
never be multiplied, nor divided into more of the ſame 
Name and Nature. As the Body, and Soul of a Many 


are one individual Body, and one individual Soul, but 


both together are but one individual Man: Thus he: 
From whence it is plain; 1. That the Father, Son; 
and Holy Ghoſt, as ſuch, have their diſtinct individual 


| Effences. 2. That God has an entire individual E, 


| ſence, and that Efſence is but One. 3. That the Father, 


— 


* Ditton's Diſcourſe of the Reſurrection of Cbriſt, Pagy 
Fol, Foz, 
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1 
Son, and Holy Ghoſt, confider'd as ſuch, are no of them 
God : For, conſider'd as ſuch, they are Three diſtiutt 


Eſſences; but God is One entire Eſſence, and no more. 


They are Three Individuals, God is but One Indivi- 


dual. So that, confider'd in their diſtindt Eſſences, 


they are no one of them any more God, than the Bo- 
dy or the Soul of Man, diſtinctly taken, is Man. This 
appears to me not only Arianiſm, but worſe; for here 
is not only a plain Denial, that the Son, and the Holy 
Ghoſt, conſider'd as ſuch, are God; but the Father, as 


ſuch, is denied alſo to be God. It is ſaid, When we 
predicate Goahead, or the Name of God, of any One of 
' them, «ve herein expreſs a true, but an madequate Con- 


ception of God; i. e. the Father is God, not excluding 
the Son, and Holy Ghoſt ; the Son is God, not excluding 


the Father, and the Holy Ghoſt ; the Holy Ghoſt is God, 


not excluding the Father, and the Son. As our Body 1s 


' the Man, not excluding the Soul; our Soul is the Man, 


not excluding the Body. But it is moſt plain, that nei- 
ther the Body nor the Soul is the Man; and as plain 
is it upon this Notion, that neither the Father, Son, 
or Holy Ghoſt, are God; they are only zhoſe Efjences 
which conſtizute that Being who is God; juſt as the 
Body and Soul conſtitute that Being which is Man. We 
cannot, upon this Notion, call the Father, or the Son, 
or the Holy Ghoſt, in their diſtin Eſſences, God, any 
otherwiſe than a Part is called the Whole, that is f1- 
guratively. Woe cannot call any One of the Three 
Perſons God, till we change our Conception of them, 
as Three diſtinet Eſſences, into One entire Eſſence: 
And therefore none of the Three Eſſences, but a Fourth 
Eſſence, reſulting from the Union of the Three, is the 
Divine Nature. And here we may take notice, that 
it is the Fourth Eſſence that underſtands and wills, or 
elle it is not God at all that underſtands and wills; 
and that there are Four Perſons in God, or elſe the 
entire Hence, as they call it, of God, is no Perſon 
at all. a | 8 

VI. Becauſe there is nothing of it in all God's Word, 
but much there to the contrary. We never read there, 
that the Father, Son, and Holy Ghoſt, are Three di- 
ſtinct individual Eſſences; but on the contrary we read, 
that theſe I hree are One ; that is, One Eſſence, or Na- 

bo ture, 


[43 J 

ture. We never read, that there are Three Eſſences, 
or Beings, to make up one FEHovaAn; but we read, 
that JIEHOVAEH 75 One. We neyer read, that God is 
Two or Three Spirits, but we read, that he is a Spi- 
rit, * or One. Spirit. Now here is expreſs Scripture, 
that God is 4 Spirit, a ſingle Spirit; certainly they 
contradict this Text, who » 4 that God is T'wo or 
Three Spirits. N 5 
VII. IA DD Dr. Calamy's Argument againſt the Be- 
ing of more Gods than One; and fay, F zhere are 
Three ſeveral diſtin Effences, or Natures, in God, 
either they have the ſame Excellences, or different Eu- 
cellencies, by which they are ' diſeriminated from each 
other. If their © Excellencies are exattiy the ſame, they, 
all joined together, could do no more than One alone +* And 
awhy then . Rould there be a_ Number ? Aud to ſuppoſe 
arfferent Excellencies in the Divine Nature, is abſtird; 
becauſe, that is what it is neceſſarily: Aud what neceſ- 
ſarily is what it is, leaves no room for Variety. f This 
Argument lets us ſee, that there is no Neceſſity at all 
for Three diſtin&t Eſſences, in order that the Father, 
Son,, and Holy Ghoſt, may anſwer the Parts and Purpo- 
ſes, ſeverally aſſigned them by the Scripture, in the 
Chriſtian Oeconomy. For certainly an infinite Being is 
equal to the Whole of the Work, and more Beings 
added to him can do no more than he alone. In the 
One Divine Eſſence, or Nature, there is Father, Lord, 
and Spirit, from whom are all Operations, Miniſtries, 
and Gifts. ll So that there needs not a Multiplication of 
Eſſences, that the great Works of Creation, Redemp- 
tion and Salvation, be effected by Father, Son, and Spi- 
rit, but a true modal Diſtinction in the One Divine 
Nature, or Eſſence. Hence tis evident, the Orthodox 
cannot be juſtly charged with Tyitheiſm; for they hold 
that God it One Eſſence, One divine infinite Nature, 
and no more. With no more Juſtice or Reaſon can 
they be charged with Sabellianiſin; for they hold, that 
there are Three Subſiſtences, or Perſons, in the Divine 


nnn 
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* Joh. IV. 24. + Sermons on the Trinity, p. 233. Il Ibid, 
Pag. 258. | 8 
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[ 44 ] 
Nature; whereas the-Sabell;ans hold, there is but One 
Perſon, but One Subſiſtence, ſuſtaining the Nanies, or 
Appearances, or Manefaſeations, of Three Perſons. * 
The Orthglox never lay, that a Divine Perſon is a bare 
Name, or Manifeſtation, or a meer Mode: But that 
it is the Divine Eſſence, or Nature, with a particular 
Manner of Subfiſtence ; or the Godhead; with a rela- 
tive or individual Property: They abhor both Tyitheiſin 
and Sabelliauiſin, and whatever is unbecoming, or diſ- 


honourable to, the Divine Eſſence, or its Manner of ſub. 


fiſting. Now, after all, when Mr, Benner ſays, Men may 
be equaily ſincere, equally pio and good, and equally ac- 
cepted of God, notwithſtanding their different Sentiments 
in this Gontroverſy ; if he means, what to me he ſeems 
to mean, to wit, that Men are equally fincere, e ually 
pious and good, en accepted of God, hide who 

1 ablolutely etertnal Godhead 
of Chriſt, and the Holy Ghoſt, as well as thoſe who be- 


| Heve it; thole who make Three Eſſences in God, and 


ſo deſtroy the Unity of the Godhead, as well as thoſe 
who believe God is but One living and true God, but 


One Eſſence; it looks as if they might be ſincere, good, 


and accepted of God, who deſtroy the Foundations both 
of revealed and natural Religion. And therefore I hope 
Mr. Bennet ſecs not, that this is the Canſequence of 
what he writes, though. it appears evident to others te 


be fo: Or, that he will readily correct this horrid Aſ- 


ſertion. | 

MR. ZBennet's Tenth and Laſt Propoſition, which is 
Catholiciſm, calls upon us to take great Heed leſt we be 
deceived by it. We mult not ſtretch that big Word to 
the full Extent of it; for if we do, I think we ſhall find 
neither the Word nor Thing in all the BIBELE. What. 
ever ſome may include in Catholiciſm, Jet us not in- 
clude in it, ſuch as pretend to enquire ſincerely into the 
Truth of the Goſpel, and yet reject it; nar ſuch as pre- 
tend to retain Fundamentals, while they fix far Funda- 
mentals whatever they pleaſe; nor ſuch as pretend to 
be pious and good, and accepted of God, while the 


5 


— cs - . 
0 3 2 , n — — 


* 
RE 


* Stullingfleet's Vindication of the Trinity, p. 75. 
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whole Courſe of their Lives evidence their Infincerity x 
But let our Catholiciſm, if we muſt uſe that Word, in- 
clude' in it, thoſe, and only thoſe, who believe the Goſ- 
pt un e retain the Fundamentals laid down there, 
uch as the Unity of the Godhead, the true and proper 
Divinity of Chriſt, and the Holy Ghoſt, and ſack like; 
and manifeſt,” that they de this in Sincerity and Truth, 
by an holy Life, and heavenly Converſation. Let us 
love and unite with à peculiar People, who are zealous 
of good Works. This hath been God's conſtant Me- 
thod, as we learn from his Word. He never ſet his Love 
upon any, or choſe any, becauſe they werè more in Num- 
ber than any People, for they were the feweſt of al 
People. He was ſtill for a peculiar ſelect Number, and 
ſo muſt we be, if we would love none as Brethren, 
but ſuch as God loves, and takes into his ſpecial Favour, 
And to be ſure, this is the Catholiciſm, by which will 
accrue many Advantages to the Churehes of Chriſt, and 
to living Religion. It will promote Truth as well as 
Peace; and contribute to the Improvement of all neceſ- 
ſary Knowledge : It is the only firm Bottom to raiſe 
true Church Diſcipline upon. Yet how we can come 
to this Catholiciſm, or any Part of it, unleſs we may, 
not with an Air of Iinperionſneſs demand, as Mr. Ben- 
net hints, p. 109, but with all Seriouſneſs and Humi- 
lity enquire, or ask, what their Faith is whom we would 
own as Brethren ? May we hereupon take for Brethren 
in the Lord, willingly,” fuch as have denied the Lord? Is 
this the Way, to perſuade Perſons to retain Fundamen- 
tals, never to enquire whether they believe them or no? 
Wie would not think our {elves uch more concerned about 
"Men's Opinions, than their Practices; about the Ortha- 
doxy of the Head, than f the Hears and Life ©: Bur we 
think we ſhould: be ſincerely and earneſtly concerned 
about both; about: the one a, well as the other. Men 
-who think, that, whatever Pretences are made for Ha- 
lineſs of Heart and Life, there is no true Holineſs in 
either, whilſt Faith in Chriſt is wanting, think it no- 
ceſſary to exhort unto Faith in the firſt Place, as that 
noble Grace from which all. good Works flow. The 
above-mention'd Catholiciſm has this other Excellency 
in it; that it will put an effectual Stop to all that Free, 

. 6. impious Thinking, which is ſo much in Faſhian 
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in this wild roying>:Age-- The! Free-Thinking of this 
Day lies mainly in thinking divine infallible Truths in- 
to meer Uncertainties; plain Expreſſions. in God's Word 
into Darkneſs and Confuſion; and in Thinking one 
Thing into any Thing, or every Thing, or nothing at 
all. Then a Man, thinks freely in the Adœunt of ſome, 
when he thinks One God into Fhree diſtin Eſſences ; 
and thinks away the Godhead of Chriſt Jeſus, and the 
Holy Ghoſt; and cannot think at all that they are One 
God with the Father. Then he thinks freely, when he 
thinks that there is no need of the Miniſtry of God's 
Word ; but thinks it one of his bright Performances to 
ridicule that; that there is no need of the Sacraments of 
Baptiſm, or the Lord's Supper, but thinks how convenient- 
ly he can ſleight and oppoſe. both. He's a clever Think- 
er, in the Eſteem of Free-Thinkers, who thinks there is 
no Neceſſity at all for a Divine Revelation. The Free- 
'T n of our Day is perfect Infidelity; and Men can- 
not be ſaid to have a Liberty to think freely, with ſome 
Men, till they have themſelves made Infidels, till they 
think they ought to believe nothing is certain that God 
has {aid in his Word. The Free- Thinking in Vogue is 
chiefly levell'd againſt divine Determinations, againſt the 
unalterable Truths in. God's Word: For becauſe Men 
will not be bounded by theſe, they give Rope- Length to 
their ſhackled Mufings, and let them fly and rove quit 
as they will; and whatever they light on, right or 
wrong, true or falle, it muſt be right and true, becauſe 
it is the pretty pleaſing Product of their own dear Free- 
Thinking. But, alas I will vain Man never be wiſe? 
What would he think? Is not God's Truth a Boundary 
to him ? Certainly divine Truth is one and the ſame 
In all Ages of the World, let dark and ſinful Man think 
as he will. Scripture - Senſe is unalterable, though our 
Thoughts ſhould be toſſed to and fro with every Wind 
of Doctrine. For vain Man to ſet his Thoughts at Li- 
berty, and let them take their Fling in divine Truth, 
as if that was an unfixed Thing, is not only Scepticiſm, 
but Atheiſm : It makes the eternal Truths of God as 
fickle and uncertain, as the wild and giddy Imaginations 
of ſinful Men: This looks as if we 12 no God to go- 
vern our Thoughts, no Rule to ſubmit them to, no Judg- 
ment at all by which to account for them. Had learned 
Luther 


Liither been for ſuch"'a Liberty of Thinking, in all 
Likelihood, we had yet been in Fopiſh Darkneſs, or ) 
worſe, But his Way of Thinking was the quite contrary. 
He. broke off from this rambling Way of Thinking, 
whereby the Word of God is ſubjected to the Fancies 
of Men, and made a meer Noſe of Wax; and cor 
rected his own erring Thoughts, by the fixed and plain 
Truths in Holy Writ. Had our Reformers Way of Think-' _ 
ing been no clearer, than ſome Men's, upon ſome Texts of 
Scripture, particularly that, Z his ig my Body, we'might _ 
indeed have been to this Day bowing down to a Wa- 
fer, or ſaying at the holy Ordinance, This it my Bo“ 
dy; without having any Senſe or Meaning of it at- All. 
If the above-ſaid Liberty and Freedom, be what the 
ingenious Writer, Mr. Bennet, mentions, p. 104. pleads 
for, when he pleads, Z hat learnei Men may have full 
Liberty to ſtudy the Scriptures freely and mmpartt ally, 
p- 30. it is a moſt woful Liberty of Thinking indeed. That 
Author ſays, p. 29. Tou ſee a preſent Example in the 
great BznTLy: What a Reputation has he acquir- 
ed, hy the noble Edition he has given us of HoR Ack? 
&c. But had the ſame Genius, the ſame Sagacity and 
Labour, been applied to the Study of the Scriptures, 
&c. * What does this Author/'mean-? Does he think 
that Men, — never ſo learned, may play their 
Wit upon the Word of God, as they may do upon 
the vain and frothy Fancies of Men? May they 'cor- 
rect and change, add to, or take away from, the Ca- 
non of Holy Writ, as they may do from the infigni- 
ficant Matters in Virgil or Horace? What, will thels 
Men prepare us a noble Edition of the Bible allo ? 
Or rather, does not ſome Men's defired Liberty of 
Thinking look, as they would have Liberty to think 
out for us a new * a This Author ſhould confider, 
that, though a Right to ſtudy and judge of the Scri- 
tures for our ſelves is a Proteſtant Principle, yet a Li- 
Lon to contradict the Scriptures, or turn them, like a 
Noſe of Wax, which way we pleaſe, is the Papiſts 
Way of Thinking and Refining Things Therefore he 
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ſhould have adviſed his Yung Cleraymar to hiv. 
turn'd Papiſt, and, as a Popiſh-Prieft, he may have 
Liberty to think the Scriptures into à Contradiction, 
not only to Proteſtaniſm, but alſo to his on Senſe 
and Reaſon. But if the Papiſts ſhould be ſo ſevere and? 
ynmannerly, as to lay ſome Reſtraints upon him, con 
cerning the Unity of the Godhead, the eternal Godhead 
of Chriſt, and the Holy Ghoſt, he mult adviſe him to 
turn Deiſt, or Mahomeran, as a proper Way to delis. 
ver him from that old, - ſettled, reftrained, ſcanty Way 
of Thinking they judge the Scriptures oblige us to. 
They that would ; think as God would have them, 
muſt think according to the Rules he, in his Word, 
has preſcribed them; they muſt think on divine Truth 
juſt as it is laid down in Holy Scripture, and no 
otherwiſe. God's Word is, at leaſt it ſhould be, 
the Boundary of our Thoughts. O that it may bs 
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Bur, t6-conclude, I have been longer in theſe Hints 
than I thought on: They were drawn up eſpecially. * 
for the Uſe of the common well-meanin eader, for 
the true, plain, and honeſt Believer, who might ea- 
| fily: be confuſed, or led into Error, by ſome Things 

delivered in Mr. Bennet's In xnrxcvmM. I hope I have 
not taken the Work out of abler Hands; for there is 
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